Vicaya hara 


Vicaya hara is a way of interpreting the meaning of a sutta or discourse by investigating the questions 
and the answers, the paraphrasing verse of the sutta and the sutta itself. 

The following is the verse that explains what this håra is about. 

Yam pucchitanca vissajjitanca, suttassa yå ca anugiti; 

Suttassa yo pavicayo, håro vicayoti niddittho. 

That which is asked and answered; the paraphrasing verse of the sutta; the investigation of the sutta 
is designated as the Vicaya Håra. 

Vicayahåravibhanga is the original text explaining the Vicaya håra in detail with examples. 


2. Vicayahåravibhango - with English translation 
© 2016 pasannacitta.wordpress.com 

Do you want to seil it? " Yam puchchitanca vissajjitancå"ti gåthå, ayam vicayo håro. 

There, what is the Vicaya Håra? The verse, "What is asked and answered.. / - this is Vicaya Håra. 

Kim neighborhoods? Padam neighborhoods, panham neighborhoods, visajjanam neighborhoods, 
pubblicåparam neighborhoods, assådam neighborhoods, ådinavam neighborhoods, nissaranam 
neighborhoods, phalam neighborhoods, upåyam neighborhoods, ånattim neighborhoods, anugitim 
neighborhoods, sabbe nava suttant neighborhoods. Yathå kim bhave, yathå åyasmå ajito påråyane 
bhagavantam panham pucchati - 

Investigates what? Investigates a word(sentence). Investigates question. ... the answer. ... the 
preceding and following (context?). ... the allure. ... the drawback. ... the escape. ... the fruit. ... the 
modus operandi. ... the injunction. ... the paraphrasing verse. Investigates all the nine kinds of sutta. 
In what way would that be? In the manner Venerable Ajita asks question to the Buddha in 
Påråyanavagga, as - 

" Kenassu nivuto colors, [iccåyasmå ajito,] 

Kenassu nappakåsati; Kissåbhilepanam brusi, kim su tassa mahabbhaya " nti. 

By what (is) would be the world enshrouded? By what would it not shine? Do tell what is it 
besmeared by? What is its great fear? 

Imåni cattåri padåni pucchitåni, so eko panho. Kasmå? Ekavatthu pariggahå, evanhi åha. "kenassu 
nivuto loko"ti lokådhitthånam pucchati, "kenassu nappakåsati"ti lokassa appakåsanam pucchati, 
"kissåbhilepanam brusi"ti lokassa abhilepanam pucchati, "kimsu tassa mahabbhaya"nti tasseva 
lokassa mahåbhayam pucchati. 

Loko tividho kilesaloko bhavaloko indriyaloko. 



These four sentences are asked - they are one question. How? They are based on a single subject 
matter - thus it is said (so). "Kenassu nivuto loko - by what is the world enshrouded", he asks 
regarding the world. "Kenassu nappakåsati - why does it not shine", he asks the lack of brightness of 
the world. "Kissåbhilepanam brusi - do tell, what is it besmeared by", he asks the besmearing of the 
world. "Kimsu tassa mahabbhaya - what is its greatest fear", he asks the great-fear of that world 
only. 

The world is of three kinds - world of defilements, world of becoming, the world of faculties. 


Tattha visajjanå - There the reply is - 

"Avijjåya nivuto loko, [ajitåti bhagavå,] 

Vivicchå pamådå nappakåsati; 

Jappåbhilepanam brumi, dukkhamassa mahabbhaya"nti. 

The world is enshrouded by ignorance [the Buddha to Ajita] 

It lacks brightness due to perplexity and heedlessness. 

I say that it is besmeared with greed. Suffering is its great fear. 

Imåni cattåri padåni imehi catuhi padehi visajjitåni pathamam pathamena, dutiyam dutiyena, 
tatiyam tatiyena, catuttham catutthena. 

Those four sentences are answered by these four sentences - the first (is answered) by the first, the 
second by the second, the third by the third and the fourth by the fourth. 

"Kenassu nivuto loko"ti panhe "avijjåya nivuto loko"ti visajjanå. Nivaranehi nivuto loko, 
avijjånivaranå hi sabbe sattå. Yathåha bhagavå "sabbasattånam, bhikkhave, sabbapånånam 
sabbabhutånam pariyåyato ekameva nivaranam vadåmi yadidam avijjå, avijjånivaranå hi sabbe sattå. 
Sabbasova, bhikkhave, avijjåya nirodhå cågå patinissaggå natthi sattånam nlvarananti vadåmi"ti. 
Tena ca pathamassa padassa visajjanå yuttå. 

To the question "By what (is) would be the world enshrouded?" - "The world is enshrouded by 
ignorance" is the answer. The world is enshrouded by hindrances (nivaranås) - indeed, due to the 
hindrance of ignorance, are all beings(enshrouded). As said the Bhagava, " I say that there is only one 
hindrance for all creatures, all breathing things, all beings - that is - ignorance. All beings have 
ignorance-hindrance. O monks! From the cessation, the giving up, the forsaking of all ignorance - 
there is no hindrance for beings -1 say". And, by this, the answer for the first sentence has been 
suitably fumished. 

"Kenassu nappakåsati"ti panhe "vivicchå pamådå nappakåsati"ti visajjanå. Yo puggalo nivaranehi 
nivuto, so vivicchati. Vivicchå nåma vuccati vicikicchå. So vicikicchanto nåbhisaddahati, na 
abhisaddahanto viriyam nårabhati akusalånam dhammånam pahånåya kusalånam dhammånam 
sacchikiriyåya. So idhappamådamanuyutto viharati pamatto, sukke dhamme na uppådiyati, tassa te 
anuppådiyamånå nappakåsanti, yathåha bhagavå - 

"Dure santo pakåsanti, himavantova pabbato; 

Asantettha na dissanti, rattim khittå yathå sarå; 

Te gunehi pakåsanti, kittiyå ca yasena cå"ti. 

To the question," By what would it not shine?" - "It does not shine due to perplexity and 
heedlessness" is the answer. The person who is enshrouded by hindrances - he is perplexed. 
"Vivicchå" means doubt, perplexity. Doubting, he does not have faith. Not having faith, he does not 
put forth effort for the abandonment of unskillful phenomena and for the manifestation of skillful 
phenomena. Given to heedlessness here, he dwells heedlessly; the bright phenomena do not arise. 
Due to their non-arising, they don't shine (they are not bright). 



As said the Bhagava - 

From far, the virtuous shine, like the Himalaya mountain. 

The unvirtuous are not seen here, like the arrow shot in the dark. 

They (the virtuous) shine due to their good qualities, tame and retinue. 


Tena ca dutiyassa padassa visajjana yutta. 

And by this, the answer for the second sentence has been suitably furnished. 

"Kissåbhilepanam brusl"ti panhe "jappåbhilepanam brumTYi visajjana. Jappå nåma vuccati tanhå. 

Så katham abhilimpati? Yathåha bhagava - "Ratto attham na jånåti, ratto dhammam na passati; 
andhantamam tadå hoti, yam rågo sahate nara"nti. 

To the question, "Do tell what is it besmeared with?" - "I say that it is besmeared with greed" is the 
answer. "Jappå" means craving. How does that besmear? As the Bhagava said - "The lustful do not 
know the welfare, the lustful do not see the Dhamma. Which ever man lust would overcome - for 
him there is then a blind-darkness. 

Såyam tanhå åsattibahulassa puggalassa "evam abhijappå"ti karitvå tattha loko abhilitto nåma 
bhavati, tena ca tatiyassa padassa visajjanå yuttå. 

This craving, of the intensely-craving person, makes (him) "lustful in such a way" and is said to have 
besmeared the world there. By this, the answer of the third sentence has been suitably furnished. 

"Kim su tassa mahabbhaya"nti panhe "dukkhamassa mahabbhaya"nti visajjanå. Duvidham 
dukkham - kåyikanca cetasikanca. Yam kåyikam - idam dukkham, yam cetasikam - idam 
domanassam. Sabbe sattå hi dukkhassa ubbijjanti, natthi bhayam dukkhena samasamam, kuto vå 
pana tassa uttaritaram? Tisso dukkhatå - dukkhadukkhatå, sankhåradukkhatå, viparinåmadukkhatå. 
Tattha loko odhaso kadåci karahaci dukkhadukkhatåya muccati. Tathå viparinåmadukkhatåya. Tam 
kissa hetu? Honti loke appåbådhåpi dighåyukåpi. Sankhåradukkhatåya pana loko anupådisesåya 
nibbånadhåtuyå muccati, tasmå sankhåradukkhatå dukkham lokassåti katvå dukkhamassa 
mahabbhayanti. Tena ca catutthassa padassa visajjanå yuttå. Tenåha bhagavå "avijjåya nivuto loko"ti. 

To the question, "What is its great fear?" - "Suffering is its great fear" is the answer. There are two 
kinds of suffering - bodily and mental (of mental factor). That which is bodily suffering - that is 
dukkha (pain). That which is mental (factor) suffering - that is domanassa (sorrow). All beings fear 
suffering - there is no fear equal to (fear of) suffering. What is greater than that? There are three kinds 
of suffering - suffering of pain, suffering of formations, suffering of change. There are some worlds 
(like rupåvacara brahma worlds) that are free of suffering of pain to a certain extent. In the same way, 
from the suffering of change. Why is that? There are in this world, those of no illness and those of 
long-life. From the suffering of formations, the world is released by remainderless element of 
Nibbåna. Therefore, taking "suffering" as the suffering of formations pertaining to the world - that is 
the "Suffering is its great fear". And by this, the answer to the fourth sentence has been suitably 
furnished. Therefore said the Bhagava, "The world is enshrouded in ignorance". 

--•••*-- 


Savanti sabbadhi sota, [iccåyasmå ajito,] 
Sotånam kim nivåranam; 

Sotånam samvaram bruhi, kena sota pidhiyare. 




The streams flow everywhere [Venerable Ajita] 
What is the shutting off of the streams? 

Do tell the restraint of the streams. 

By what are the streams sealed? 


Imani cattari padani pucchitani. Te dve panha. Kasma? Imehi batvadhivacanena pucchita. Evam 
samåpannassa lokassa evam samkilitthassa kim lokassa vodånam vutthånamiti, evanhi aha. 

These four sentences are asked. They are two questions. How? These are asked by (using) multiple 
expressions. Of a world thus engaged, thus defiled - what cleansing and emergence of the world is 
meant? - It is said thus - 

Savanti sabbadhi sotåti. Asamåhitassa savanti abhijjhåbyåpådappamådabahulassa. Tattha yå abhijjhå 
ayam lobho akusalamulam, yo byåpådo ayam doso akusalamulam, yo pamådo ayam moho 
akusalamulam. Tassevam asamåhitassa chasu åyatanesu tanhå savanti rupatanhå saddatanhå 
gandhatanhå rasatanhå photthabbatanhå dhammatanhå, yathåha bhagavå - ''Savati” ti ca kho, 
bhikkhave, channetam ajjhattikånam åyatanånam adhivacanam. Cakkhu savati manåpikesu rupesu, 
amanåpikesu patihannatiti. Sotam...pe... ghånam... jivhå... kåyo... mano savati manåpikesu 
dhammesu, amanåpikesu patihannatiti. Iti sabbå ca savati, sabbathå ca savati. Tenåha “savanti 
sabbadhi sota “ti. 

"Savanti sabbadhi sotå" - It flows for the unconcentrated, for the intensely covetous-hateful-heedless. 
There, that which is covetousness - that is lobha (craving), a root of the unskillful. That which is 
hatred - that is dosa (ill will), a root of the unskillful. That which is heedlessness - that is moha 
(delusion), a root of the unskillful. For the one who is unconcentrated thus, craving flows onto the 
six-spheres- form-craving, sound-craving, smell-craving, taste-craving, touch-craving, mental 
phenomena-craving. As said the Bhagava -"Savati" is the term for these six-internal-spheres, O, 
monks! The eye flows onto desirable forms, recoils from the undesirable. The ear ... the nose ... the 
tongue ... the body ... the mind flows onto desirable phenomena, recoils from the undesirable. Thus 
they all flow, flow everywhere. Therefore it is said, "savanti sabbadhi sotå". 

"Sotånam kim nivårana”nti pariyutthånavighåtam pucchati, idam vodånam. "Sotånam samvaram 
bruhi, kena sotå pidhiyare”ti anusayasamugghåtam pucchati, idam vutthånam. 

"Sotånam kim nivårana" - "What is the shutting off of the streams?" - the squelching of the outflow 
is asked. This is cleansing (refers to samatha-vipassana). 

"Sotånam samvaram bruhi, kena sotå pidhlyare" - "Do tell the restraint of the streams. By what the 
streams are sealed?" - the uprooting of tendencies is asked. This is emergence (refers to the noble 
path). 

Tattha visajjanå - There the answer is - 

"Yåni sotåni lokasmim, [ajitåti bhagavå,] 

Sati tesam nivåranam; 

Sotånam samvaram brumi, pannåyete pidhlyare” ti. 

Whatever streams there are in this world, 

Mindfulness is their shutting off. 

Ill tell the restraint of the streams - 
By wisdom they are sealed. 



Kåyagatåya satiyå bhåvitåya bahullkatåya cakkhu nåvinchati manåpikesu rupesu, amanåpikesu na 
patihannati, sotam.. .pe... ghånam... jivhå... kåyo... mano nåvinchati manåpikesu dhammesu, 
amanåpikesu na patihannati. Kena kåranena? Samvutanivåritattå indriyånam. Kena te 
samvutanivåritå? Satiårakkhena. Tenåha bhagavå - "sati tesam nivårana"nti. 

By the continual practice of mindfulness immersed in the body, the eye is not drawn to desirable 
forms, does not recoil from the undesirable, ear ... nose ... tongue ... body ... mind is not drawn to 
desirable phenomena, does not recoil from the undesirable. Due to what reason? (due to) restraint 
and shutting off of the faculties. By what are they restrained and shut off? By the guarding of 
mindfulness. Therefore said the Bhagava - "sati tesam nivårana" (mindfulness is their shutting off). 


Pahnåya anusayå pahiyanti, anusayesu pahinesu pariyutthånå pahiyanti. Kissa, anusayassa 
pahlnattå? Tam yathå khandhavantassa rukkhassa anavasesamuluddharane kate 
pupphaphalapallavankurasantati samucchinnå bhavati. Evam anusayesu pahinesu 
pariyutthånasantati samucchinnå bhavati pidahitå paticchannå. Kena? Paftnåya. Tenåha bhagavå 
"pahnåyete pidhiyare"ti. 

The latent tendencies are abandoned by wisdom. When the latent tendencies are abandoned, (their) 
manifestation (outburst) is abandoned. The abandonment of latent tendency is (like) what? It is like 
when there is complete uprooting of a branched tree - the continuity of the flowers, fruits, leaves and 
shoots is cut off. Thus, when the latent tendencies are abandoned, the continuity of manifestation is 
cut off, shut off, covered up. By what? By wisdom. Therefore said the Bhagava - "pahnåyete 

pidhlyare" (they are shut off by wisdom). 

-- 


"Panna ceva sati ca, [iccåyasmå ajito,] 

Nåmarupanca mårisa; 

Etamme puttho pabruhi, katthetam uparujjhati"ti. 

"Yametam panham apucchi, ajita tam vadåmi te; 

Yattha nåmanca rupanca, asesam uparujjhati; 

Vinnånassa nirodhena, etthetam uparujjhati" ti. 

Where does this wisdom, mindfulness and mind-matter cease, 

This is asked by me, do reply, Sir. 

What you have asked, Ajita, I will answer that. 

Where the mind and the matter cease without remainder. 

Due to the cessation of consciousness, here it ceases. 

Ayam panhe anusandhim pucchati. Anusandhim pucchanto kim pucchati? Anupådisesam 
nibbånadhåtum. Tini ca saccåni sankhatåni nirodhadhammåni dukkham samudayo maggo, nirodho 
asankhato. Tattha samudayo dvlsu bhumisu pahlyati dassanabhumiyå ca bhåvanåbhumiyå ca. 
Dassanena tini samyojanåni pahiyanti sakkåyaditthi vicikicchå silabbataparåmåso, bhåvanåya satta 
samyojanåni pahiyanti kåmacchando byåpådo ruparågo aruparågo måno uddhaccam avijjåvaseså 
[avijjå ca niravaseså (si. ka.)]. Tedhåtuke imåni dasa samyojanåni pancorambhågiyåni 
pancuddhambhågiyåni. 

In this question he asks about the connection(context). What does he in fact enquire while asking the 
connection? The remainderless Nibbåna-element. Three Truths are conditioned, are of the nature of 
cessation - the Truth of Suffering (Dukkha sacca), the Truth of Origination of Suffering (Samudaya 
sacca), the Truth of the Path leading to Cessation (Magga sacca). the Truth of Cessation (Nirodha 
sacca) is unconditioned. There, the Truth of Origination of Suffering is abandoned in two spheres - in 
the sphere of seeing and the in the sphere of developing. By Seeing, three fetters are abandoned - selt- 




view, doubt, attachment to rites and rituals. By Developing, seven fetters are abandoned - sensual 
desire, ill-will, form-craving, formless-craving, conceit, restlessness, ignorance. In the three elements 
- there are these ten fetters - five are orambhågiya (of the lower side), five are uddhambhågiya (of the 
higher side). 

Tattha tlni samyojanåni sakkåyaditthi vicikicchå silabbataparåmåso anahhåtanhassåmitindriyam 
adhitthåya nirujjhanti. Satta samyojanåni kåmacchando byåpådo ruparågo aruparågo måno 
uddhaccam avijjåvaseså annindriyam adhitthåya nirujjhanti. Yam pana evam jånåti "khinå me j å ti” ti, 
idam khaye nånam, "Nåparam itthattåyå"ti pajånåti, idam anuppåde nånam, Imåni dve nånåni 
ahhåtåvindriyam, Tattha yanca anahhåtanhassåmitindriyam yanca anhindriyam, imåni aggaphalam 
arahattam påpunantassa nirujjhanti, tattha yanca khaye nånam yanca anuppåde nånam, imåni dve 
nånåni ekapahnå. 


There, three fetters - sakkåya ditthi, vicikicchå and silabbataparåmåsa are annihilated by the 
attainment of anahnåtahhassåmltindriyam. Seven fetters - kåmacchanda, byåpåda, ruparågo, 
aruparågo, måno, uddhaccam, avijjå - are annihilated by the attainment of ahhindriya. What one 
knows thus, " birth is ended for me" - this is the knowledge of extinction (khaye nånam); (what) one 
knows thus, "There is nothing after this" - this is knowledge of non-arising (anuppåde nånam). These 
two knowledges are the faculty of one who has final knowledge (anhåtåvindriya). There, what is the 
faculty of "I will know what is unknownn" (anahhåtahnassåmltindriya) and the faculty of final 
knowledge (ahhindriya) - these cease for the one who attains the supreme fruit of Arahantship. 
There, what is knowledge of exhaustion and what is knowledge of non-arising - these two 
knowledges are one-wisdom. 

Api ca årammanasanketena dve nåmåni labbhanti, "khinå me j å ti" ti pajånantassa khaye nånanti 
nåmam labhati, "nåparam itthattåyå"ti pajånantassa anuppåde nånanti nåmam labhati. Så 
pajånanatthena pannå, yathådittham apilåpanatthena sati. 

Futher, by these terms for an object - two names are obtained - the name 'knowledge of extinction' is 
bestowed for knowing that, "Birth is ended for me"; the name 'knowledge of non-arising' is bestowed 
for knowing that, "There is nothing after this". it is Wisdom in the sense of knowing. It is 
mindfulness, as seen in the sense of non-drifting. 

Tattha ye pancupådånakkhandhå, idam nåmarupam. Tattha ye phassapancamakå dhammå, idam 
nåmam. Yåni pancindriyåni rupåni, idam rupam. Tadubhayam nåmarupam vihnånasampayuttam 
tassa nirodham bhagavantam pucchanto åyasmå ajito påråyane evamåha - 

"Pannå ceva sati ca, nåmarupanca mårisa; 

Etam me puttho pabruhi, katthetam uparujjhati"ti. 

There, that which is the five-clinging-aggregates - this is mind-matter. There, that which is the five 
kinds of contact phenomena - this is mind. That which is the five form faculties - this is matter. The 
consciousness associated mind-matter, both - asking about its cessation - Venerable Ajita said thus in 
Påråyana vagga - Where does this wisdom, mindfulness and mind-matter cease, this is asked by me, 
do reply, Sir. 

Tattha sati ca pannå ca cattåri indriyåni, sati dve indriyåni satindriyanca samådhindriyanca, pannå 
dve indriyåni pahnindriyanca vlriyindriyanca. Yå imesu catusu indriyesu saddahanå okappanå, idam 
saddhindriyam. 

There, mindfulness and wisdom are the four faculties. Mindfulness is two faculties - satindriya 
(mindfulness-faculty) and samådhindriya (concentration-faculty). Wisdom is two faculties - 
pahnindriya (wisdom-faculty) and viriyindriya (effort-faculty). Whatever is the believing in, having 



confidence in these four faculties - this is saddhindriya (confidence-faculty). 


Tattha yå saddhådhipateyyå cittekaggatå, ayam chandasamådhi. Samåhite citte kilesånam 
vikkhambhanatåya patisankhånabalena vå bhåvanåbalena vå, idam pahånam. Tattha ye 
assåsapassåså vitakkavicårå safmåvedayitå sarasankappå, ime sankhårå. Iti purimako ca 
chandasamådhi, kilesavikkhambhanatåya ca pahånam ime ca sankhårå, tadubhayam 
chandasamådhippadhånasankhårasamannågatam iddhipådam bhåveti vivekanissitam 
viråganissitam nirodhanissitam vossaggaparinåmim. 


There, that which is the one-pointedness of mind by the power of confidence - this is chanda samådhi 
(concentration due to wish). When the mind is concentrated, due to suppression of defilements by the 
power of reflection or by the power of cultivation - this is abandonment. There, that which is the in 
and out breath, applied and sustained thought, felt due to perception, aspiration - these are sankhåra 
(formation). Thus, the former concentration due to wish; the abandonment due to suppression of 
defilements and these sankhåra (formations) - (these) one cultivates as the bases of success endowed 
with both concentration due to wish and conditioned by effort - based on seclusion, based on fading 
away of craving, based on cessation, based on forsaking. 

Tattha yå viriyådhipateyyå cittekaggatå, ayam viriyasamådhi.. .pe... tattha yå cittådhipateyyå 
cittekaggatå, ayam cittasamådhi...pe... tattha yå vlmamsådhipateyyå cittekaggatå, ayam 
vlmamsåsamådhi. Samåhite citte kilesånam vikkhambhanatåya patisankhånabalena vå 
bhåvanåbalena vå, idam pahånam. Tattha ye assåsapassåså vitakkavicårå safmåvedayitå 
sarasankappå, ime sankhårå. Iti purimako ca vlmamsåsamådhi, kilesavikkhambhanatåya ca pahånam 
ime ca sankhårå, tadubhayam vlmamsåsamådhippadhånasankhårasamannågatam iddhipådam 
bhåveti vivekanissitam viråganissitam nirodhanissitam vossaggaparinåmim. 

There, that which is the one-pointedness of mind by the power of effort - this is viriya samådhi 
(concentration due to effort) ... there, that which is the one-pointedness of mind by the power of 
intent - this is citta samådhi (concentration due to intent) ... there, that which is the one-pointedness 
of mind by the power of investigation - this is vimamsa samådhi (concentration due to investigation). 
When the mind is concentrated, due to suppression of defilements, by the power of reflection or by 
the power of cultivation - this is abandonment. There, that which is the in and out breath, applied 
and sustained thought, felt due to perception, aspiration - these are sankhåra (formation). Thus, the 
former concentration due to investigation, the abandonment due to suppression of defilements and 
these sankhåra (formations) - one cultivates as the bases of success endowed with both concentration 
due to investigation and conditioned by effort - based on seclusion, based on fading away of craving, 
based on cessation, based on forsaking. 

Sabbo samådhi nånamulako nånapubbangamo nånanuparivatti. 

Yathå pure tathå pacchå, yathå pacchå tathå pure; 

Yathå divå tathå rattim, yathå rattim tathå divå. 

Iti vivatena cetaså apariyonaddhena sappabhåsam cittam bhåveti. Pahcindriyåni kusalåni 
cittasahabhuni citte uppajjamåne uppajjanti, citte nirujjhamåne nirujjhanti. Nåmarupanca 
vinhånahetukam vihnånapaccayå nibbattam, tassa maggena hetu upacchinno, vinhånam anåhåram 
anabhinanditam appatisandhikam tam nirujjhati. Nåmarupamapi ahetu appaccayam punabbhavam 
na nibbattayati. Evam vinnånassa nirodhå pannå ca sati ca nåmarupanca nirujjhati. Tenåha bhagavå - 

"Yametam panham apucchi, ajita tam vadåmi te; 

Yattha nåmanca rupanca, asesam uparujjhati; 

Vinnånassa nirodhena, etthetam uparujjhati"ti. 



All concentration is rooted in knowledge, has knowledge as forerunner, circle around knowledge. 

As before, so later; as later, so before. 

As by day, so by night; as by night, so by day. 

Thus, by a open, unbound mind, he develops a bright mind. The five-faculties which are wholesome 
and appear with the mind, arise when mind arises and cease when the mind ceases. And mind- 
matter arises rooted in consciousness, caused by consciousness. By Magga, its root is cut off. The 
consciousness - that is without nourishment, without delighting, without rebirth - ceases. Mind- 
matter which is un-rooted, without cause, leading to becoming, does not arise. Thus, from the 
cessation of consciousness, wisdom and mindfulness and mind-matter cease. Therefore said the 
Bhagava- 


What you have asked, Ajita, I will answer that - 
Where mind and matter cease without remainder. 
Due to the cessation of consciousness, here it ceases. 


“Ye ca sankhåtadhammåse, [iccåyasmå ajito] 

Ye ca sekkhå puthu idha; 

Tesamme nipako iriyam, puttho pabruhi måriså"ti. 

Those who have mastered the Dhamma, 

Those who are the many trainees here, 

When you, the wise one, are asked this, tell me, Sir, their modus operandi. 

Imåni tlni padåni pucchitåni, te tayo panhå. Kissa? 

Sekhåsekhavipassanåpubbaiigamappahånayogena, evanhi aha. “Ye ca sankhåtadhammåse"ti 
arahattam pucchati, “ye ca sekhå puthu idhå“ti sekham pucchati, “tesam me nipako iriyam, puttho 
pabruhi måriså“ti vipassanåpubbangamam pahånam pucchati. 

These three sentences which are asked - they are three questions. Of what? Connected with 
abandonment by the trainee, by the adept and by abandonment (by the practice) with vipassana as 
forerunner, it is said thus. “Ye ca sankhåtadhammåse" - "Those who have mastered the Dhamma" - 
he asks about Arahantship. "ye ca sekhå puthu idha" - "those who are the many trainees here" - he 
asks about the trainees. "Tesam me nipako iriyam, puttho pabruhi mårisa" - "When you, the wise 
one, are asked this, tell me, Sir, their modus operandi" - he asks about the abandonment (by the 
practice) with vipassana as forerunner. 

Tattha visajjanå - There the answer is - 

“Kåmesu nåbhigijjheyya, [ajitåti bhagava] 

Manasånåvilo siyå; 

Kusalo sabbadhammånam, sato bhikkhu paribbaje“ti. 

[Bhagava to Ajita] He would not yearn for sensual pleasures. 

He would be serene/ pure minded, 

Skillful in all phenomena, mindful, the monk would live the renu nei a te's life. 

Bhagavato sabbam kåyakammam hånapubbangamam nånånuparivatti, sabbam vaclkammam 
hånapubbangamam nånånuparivatti, sabbam manokammam hånapubbangamam nånånuparivatti. 
Atite amse appatihatanånadassanam, anågate amse appatihatanånadassanam, paccuppanne amse 
appatihatanånadassanam. 




For the Bhagava, all bodily actions have knowledge as forerunner, circle around knowledge; all vocal 
actions have knowledge as forerunner, circle around knowledge; all mental actions have knowledge 
as forerunner, circle around knowledge. Of the past, there is unobstructed seeing with knowledge; of 
the future, there is unobstructed seeing with knowledge; of the present, there is unobstructed seeing 
with knowledge. 

Ko ca nånadassanassa patighåto? Yam anicce dukkhe anattani ca anhånam adassanam, ayam 
nånadassanassa patighåto. Yathå idha puriso tårakarupåni passeyya, no ca gananasanketena jåneyya, 
ayam nånadassanassa patighåto. 


And what can be the limitation (with regard to) of the knowledge through vision? That which is non- 
knowing, not-seeing as impermanent, suffering and non-self - that is the limitation of the knowledge 
through vision. Just as a man would see the stars and would not know the count - like this is the 
limitation of knowledge through vision. 

Bhagavato pana appatihatanånadassanam, anåvarananånadassanå hi buddhå bhagavanto. Tattha 
sekhena dvisu dhammesu cittam rakkhitabbam gedhå ca rajanlyesu dhammesu, doså ca 
pariyutthånlyesu. Tattha yå icchå mucchå patthanå piyåyanå kllanå, tam bhagavå nivårento evamåha 
"kåmesu n å bh i gijj hey y å " ti. 

For the Bhagava, there is unrestricted knowledge through vision. The Buddhas, the Blessed Ones are 
of unhindered knowledge through vision. There, the mind should be guarded against two 
phenomena by the trainee - greed with regard to delightful phenomena and ill-will with regard to 
dislikable phenomena. There, that which are desired, causing infatuation, aspired, dear, amusing - 
the putting off of that - (regarding that) the Bhagava said thus, "kåmesu nåbhigijjheyyå". 

"Manasånåvilo siyå"ti pariyutthånavighåtam åha. Tathå hi sekho abhigijjhanto asamuppannanca 
kilesam uppådeti, uppannanca kilesam phåtim karoti. Yo pana anåvilasankappo anabhigijjhanto 
våyamati, so anuppannånam påpakånam akusalånam dhammånam anuppådåya chandam janeti 
våyamati viriyam årabhati cittam pagganhåti padahati. So uppannånam påpakånam akusalånam 
dhammånam pahånåya chandam janeti våyamati viriyam årabhati cittam pagganhåti padahati. So 
anrippannånam kusalånam dhammånam uppådåya chandam janeti våyamati viriyam årabhati cittam 
pagganhåti padahati. So uppannånam kusalånam dhammånam thitiyå asammosåya bhiyyobhåvåya 
vepullåya bhåvanåya påripuriyå chandam janeti våyamati viriyam årabhati cittam pagganhåti 
padahati. 

"Manasånåvilo siyå" - (here) ... (It) trainee is covetous, the unarisen defilements arise, arisen 
defilements swell. The one who stri ve, with pure intent, uncovetous - generates desire, strives, puts 
forth effort, applies the mind and endeavors, for the abandoning of the arisen evil, unskillful states. 
One generates desire, strives, puts forth effort, applies the mind and endeavors, for the arising of the 
un-arisen skillful states. One generates desire, strives, puts forth effort, applies the mind and 
endeavors, for the stabilizing, for making clear, frequent practice of, increase, development and 
completion of the arisen skillful states. 

Katame anuppannå påpakå akusalå dhammå? Kåmavitakko byåpådavitakko vihimsåvitakko, ime 
anuppannå påpakå akusalå dhammå. Katame uppannå påpakå akusalå dhammå? Anusayå 
akusalamulåni, ime uppannå påpakå akusalå dhammå. Katame anuppannå kusalå dhammå? Yåni 
sotåpannassa indriyåni, ime anuppannå kusalå dhammå. Katame uppannå kusalå dhammå? Yåni 
atthamakassa indriyåni, ime uppannå kusalå dhammå. 

What are the unarisen evil unskillful states? Sensual thoughts, thoughts of ill-will, thoughts of 
harming - these are unarisen evil unskillful states. What are the arisen evil unskillful states? The 
underlying tendencies rooted in unskillfulness - these are the arisen unskillful states. What are the 



unarisen skillful states? Those which are the faculties of Sotåpanna - these are the unarisen skillful 
states. What are the arisen skillful states? Those which are the faculties of the one who stands on the 
Path - these are the arisen skillful states. 

Yena kåmavitakkam våreti, idam satindriyam. Yena byåpådavitakkam våreti, idam samådhindriyam. 
Yena vihimsåvitakkam våreti, idam vlriyindriyam.Yena uppannuppanne påpake akusale dhamme 
pajahati vinodeti byantikaroti anabhåvam gameti nådhivåseti, idam pahhindriyam. Yå imesu catusu 
indriyesu saddahanå okappanå, idam saddhindriyam. 


By which the sensual thoughts are warded off - this is mindfulness-faculty. By which thoughts of ill- 
will are warded off - this is concentration-faculty. By which thoughts of harming are warded off - 
this is effort-faculty. By which, (as and) when the evil, unskillful states are abandoned, dispelled, put 
an end to, sent to extinction, is not tolerated - this is wisdom-faculty. What is the believing in, having 
confidence in - these four faculties - this is faith-faculty. 

Tattha saddhindriyam kattha datthabbam? Catusu sotåpattiyangesu. Viriyindriyam kattha 
datthabbam? Catusu sammappadhånesu. Satindriyam kattha datthabbam? Catusu satipatthånesu. 
Samådhindriyam kattha datthabbam? Catusu jhånesu. Panhindriyam kattha datthabbam? Catusu 
ariyasaccesu. Evam sekho sabbehi kusalehi dhammehi appamatto vutto bhagavatå anåvilatåya 
manaså. Tenåha bhagavå "manasånåvilosiyå"ti. 

There, where can the faith-faculty be seen? In the four components of Sotåpatti. Where can the effort- 
faculty be seen? In the four Right Efforts. Where can the mindfulness-faculty be seen? In the four 
satipatthåna (four foundations of mindfulness). Where can the wisdom-faculty be seen? In the Four 
Noble Truths. Thus, the trainee is said (by the Bhagava) to be heedful in all skillful states with a 
serene mind. Therefore said the Bhagava, "manasånåvilosiyå". 

"Kusalo sabbadhammåna"nti loko nåma tividho kilesaloko bhavaloko indriyaloko. Tattha 
kilesalokena bhavaloko samudågacchati, so indriyåni nibbatteti, indriyesu bhåviyamånesu neyyassa 
parihhå bhavati. Så duvidhena upaparikkhitabbå dassanaparihnåya ca bhåvanåparinnåya ca. Yadå hi 
sekho neyyam parijånåti, tadå nibbidåsahagatehi sahhåmanasikårehi neyyam parinhåtam bhavati. 
Tassa dve dhammå kosallam gacchanti - dassanakosallanca bhåvanåkosallanca. 

"Kusalo sabbadhammåna" - the world is or three kinds - the world of defilements, the world of 
becoming, the world of faculties. There, due to the world of defilements, the world of becoming 
arises. That gives rise to faculties. When the faculties are developed, comprehension comes to be, for 
the one who can be led (neyya puggala). This (comprehension) ought to be investigated in two ways 
- comprehension in terms of seeing and comprehension in terms of developing. When the trainee 
comprehends what is to be comprehended (that is, the conditioned states - sankhåra), then it is with 
disinterestedness, it is with perception and attention there is comprehension of that which is to be 
comprehended. Of that, two states get mastered - the mastery of seeing and the mastery of 
developing. 

Tam nånam pancavidhena veditabbam: abhinnå parihhå pahånam bhåvanå sacchikiriyå. Tattha 
katamå abhihnå? Yam dhammånam salakkhane nånam dhammapatisambhidå ca atthapatisambhidå 
ca, ayam abhihnå.Tattha katamå parihhå? Evam abhijånitvå yå parijånanå "idam kusalam, idam 
a ku sa lam, idam såvajjam, idam anavajjam, idam kanharn, idam sukkam, idam sevitabbam, idam na 
sevitabbam, ime dhammå evamgahitå, idam phalam nibbattenti, tesam evamgahitånam ayam 
attho"ti, ayam parihhå. 


That knowledge is to be experienced by five ways - knowledge(abhinna), comprehension(parihha), 
abandonment(pahånam), development(bhåvanå), realization(sacchikiriyå). 



There, what is abhinnå? Whatever is the characteristic-knowledge of the phenomena - that is - 
analytical knowledge of the Law and analytical knowledge of the meaning - this is abhinnå. 

There, what is comprehension(parihhå)? Having known thus, that which is the knowing as, "This is 
skillful, this is unskillful, this is blameworthy, this is not blameworthy, this is dark, this is bright, this 
is to be abided by, this is not to be abided by, 'when these states/Dhammas are taken up thus, they 
produce this result', 'when they are taken up thus, this is the meaning' - this is comprehension. 


Evam parijånitvå tayo dhammå avasitthå bhavanti pahåtabbå bhåvetabbå sacchikåtabbå ca. Tattha 
katame dhammå pahåtabbå? Ye akusalå. Tattha katame dhammå bhåvetabbå? Ye kusalå. Tattha 
katame dhammå sacchikåtabbå? Yam asankhatam. Yo evamjånåti ayam vuccati atthakusalo 
dhammakusalo kalyånatåkusalo phalatåkusalo, åyakusalo apåyakusalo upåyakusalo mahatå 
kosallena samannågatoti, tenåha bhagavå "kusalo sabbadhammåna"nti. 

After comprehending thus, three remaining dhammas come to be - those which should be 
abandoned, those that should be developed, those that should be realized. 

There, what dhammas should be abandoned? What are unskillful. 

There, what dhammas should be developed? What are skillful. 

There, what dhammas should be realized? What is unconditioned. 

Who knows thus - he is said to be proficient in meaning, proficient in the Dhamma/ Law, proficient 
in goodness, proficient in fruitfulness, proficient in gaining, proficient in reducing, proficient in the 
modus operandi, endowed with great proficiency. Therefore said the Bhagava, "kusalo 
sabbadhammånam". 

"Sato bhikkhu paribbaje"ti tena ditthadhammasukhavihårattham abhikkante patikkante ålokite 
vilokite saminjite [sammihjite (si.)] pasårite sanghåtipattadvaradhårane asite pite khåyite såyite 
uccårapassåvakamme gate thite nisinne sutte jågarite bhåsite tunhibhåve satena sampajånena 
vihåtabbam. 

"Sato bhikkhu paribbaje" means for the sake of that visible state of pleasant dwelling, one should 
dwell with mindfulness and alertness, while going forward, returning, looking ahead, looking away, 
bending the limbs, stretching the limbs, donning the robes and bowl, eating, drinking, chewing, 
tåsting, urinating, defecating, going, standing, sitting, sleeping, waking up, speaking and keeping 
silent. 

Imå dve cariyå anunnåtå bhagavatå ekå visuddhånam, ekå visujjhantånam. Ke visuddhå? Arahanto. 
Ke visujjhantå? Sekkhå. Katakiccåni hi arahato indriyåni. Yam bojjham, tam catubbidham dukkhassa 
parinhåbhisamayena samudayassa pahånåbhisamayena maggassa bhåvanåbhisamayena nirodhassa 
sacchikiriyåbhisamayena, idam catubbidham bojjham yo evam jånåti, ayam vuccati sato abhikkamati 
sato patikkamati khayå rågassa khayå dosassa khayå mohassa. Tenåha bhagavå "sato bhikkhu 
paribbaje"ti, tenåha - 

There are two practises that are sanctioned by the Bhagava - one for the pure ones and one for those 
who are being purified. Who are the pure ones? The arahants. Who are the ones who are being 
purified? The trainees. Indeed the faculties of the arahants have done their task. The subject to be 
known, is four-fold - by the actualization of the comprehension of Dukkha, by the actualization of 
the abandoning of the Samudaya, by the actualization of the developing of the Path, by the 
actualization of the realization of the Nirodha. Who know thus, this four-fold subject to be known - 
he is said as - going forward mindfully, returning mindfully, due to the extinction of craving, 
extinction of ill-will, extinction of delusion. Therefore said the Bhagava "sato bhikkhu paribbaje". 
Therefore, it is said - 



"Kåmesu nåbhigijjheyya, [ajitåti bhagavå] 

Manasånåvilo siyå; 

Kusalo sabbadhammånam, sato bhikkhu paribbaje"ti. 

Evam pucchitabbam, evam visajjitabbam. 

He would not yearn for sensual pl ea su res. 

He would be serene/ pure minded, 

Skillful in all phenomena, mindful, the monk would live the renu nei a te's life. 
It should be asked thus, it should be answered thus. 


Suttassa ca anugiti atthato ca byanjanato ca samånetabbå. Atthåpagatam hi byanjanam 
samphappalåpam bhavati. Dunnikkhittassa padabyanjanassa atthopi dunnayo bhavati, tasmå 
atthabyanjanupetam sangåyitabbam. Suttanca pavicinitabbam. Kim idam suttam åhacca vaeanam 
anusandhivaeanam nitattham neyyattham samkilesabhågiyam nibbedhabhågiyam 
asekkhabhågiyam? Kuhim imassa suttassa sabbåni saccåni passitabbåni, ådimajjhapariyosåneti? 
Evam suttam pavicetabbam. Tenåha åyasmå mahåkaccåyano - "yam pucchitanca vissajjitanca, 
suttassa yå ca anugltl"ti. 

The paraphrasing verse should be brought together by meaning and phrasing. A phrasing devoid of 
meaning becomes frivolous talk. The meaning of a badly laid down phrasing of words becomes 
garbled. Therefore, meaningful phrasing should be laid down. And the sutta could be investigated 
(thus) - 'Is this sutta said by the Bhagava (himself), said by the disciple (or related to a statement said 
by a disciple), (to be) taken as it is said, (to be) taken in a specific meaning, said in connection with 
defilements, said in relation to disenchantment, said in relation to arahanthood?' Where can all the 
Truths be seen in this sutta - in the beginning, middle or end? Thus the sutta should be investigated. 
Therefore, Venerable Mahåkaccåyana said - "yam pucchitanca vissajjitanca, suttassa yå ca anugiti". 

Niyutto vicayo håro. 

The Vicaya Håra is elucidated. 
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Padatthana Hara 


Padatthana hara is a way of studying the phenomena (dhamma) in terms of their basis or footing - 
whatever is a supportive factor or a causal factor of a phenomenon. 

The following is verse that explains what this håra is about. 

Dhammam deseti jino, tassa ca dhammassa yam padatthånam; 

Iti yåva sabbadhammå, eso håro padatthåno. 

The Victor teaches a phenomenon - the bringing forth of the basis of that phenomenon - and that of 
all the other phenomena as well - this is the Padatthana håra. 

Padatthånahåravibhango is the original text explaining the Padatthåna håra in detail with examples. 


4. Padatthånahåravibhango - with English translation 
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Tattha katamo padatthåno håro? "Dhammam deseti jino"ti, ayam padatthåno håro. 

Therein what is the padatthåna håra? (It is the verse beginning with) "The Victor preaches the 
Dhamma..- this is the padatthåna håra. 

Kim deseti? 

Sabbadhammayåthåvaasampativedhalakkhanå avijjå, tasså vipallåså padatthånam. 
Ajjhosånalakkhanå tanhå, tasså piyarupam såtarupam padatthånam. 

Patthanalakkhano lobho, tassa adinnådånam padatthånam. 

Vannasanthånabyanjanaggahanalakkhanå subhasanhå, tasså indriyåsamvaro padatthånam. 
Såsavaphassaupagamanalakkhanå sukhasanhå, tasså assådo padatthånam. 

Sankhatalakkhanånam dhammånam asamanupassanalakkhanå niccasannå, tasså vinnånam 
padatthånam. 

Aniccasahhådukkhasanhå asamanupassanalakkhanå attasannå, tasså nåmakåyo padatthånam. 
Sabbadhammasampativedhalakkhanå vijjå, tasså sabbam neyyam padatthånam. 
Cittavikkhepapatisamharanalakkhano samatho, tassa asubhå padatthånam. 
Icchåvacarapatisamharanalakkhano alobho, tassa adinnådånå veramani padatthånam. 
Abyåpajjalakkhano adoso, tassa pånåtipåtå veramani padatthånam. 

Vatthuavippatipattilakkhano amoho, tassa sammåpatipatti padatthånam. 
Vinilakavipubbakagahanalakkhanå asubhasannå, tasså nibbidå padatthånam. 
Såsavaphassaparijånanalakkhanå dukkhasanhå, tasså vedanå padatthånam. 

Sankhatalakkhanånam dhammånam samanupassanalakkhanå aniccasanhå, tasså uppådavayå 
padatthånam. 

Sabbadhammaabhinivesalakkhanå anattasannå, tasså dhammasannå padatthånam. 

What does it expound? 

The attribute of "not-fathoming of all phenomena" is ignorance (avijjå) - its basis is misapprehension 
(vipallåsa). 

The attribute of "attachment" is craving (tanhå) - its basis is the desirable (piyarupa) and the dear 
(såtarupa). 

The attribute of "wanting" is desire (lobha) - its basis is "taking what is not given" (adinnådåna). 



The attribute of "taking note of the color, shape and features" is perception-of-beauty (subha sanna) - 
its basis is non-restraint of faculties (indriya asamvara). 

The attribute of "experiencing contact, accompanied by cankers is perception-of-pleasantness (subha 
sanna) - its basis is the relishing (assåda). 

The attribute of "not perceiving the fabricated-ness of phenomena" is perception-of-permanence 
(nicca sanna) - its basis is consciousness (vinnånam). 

The attribute of "not perceiving the perception-of-impermanence and perception-of-suffering" is 
perception-of-self (atta sanna) - its basis is the mind-and-matter (nåma-rupa). 


The attribute of "fathoming all phenomena" is wisdom (vijjå) - its basis is the full knowledge (that is, 
of the Four Noble Truths) that lead forth. 

The attribute of "removal of mental distraction" is concentration (samatha) - its basis is the 
(contemplation of) un-beautiful (asubha). 

The attribute of "avoidance of dwelling on the desirable" is non-desire (alobha) - its basis is 
abstaining from taking what is not given. 

The attribute of "not hating" is good-will (adosa) - its basis is abstaining from killing living beings. 
The attribute of "comprehending the relevant" is wisdom (amoha) - its basis is Practicing Correctly 
(sammå patipatti). 

The attribute of "taking up (the sign or theme of) the bruised and festering (corpse image)" is 
perception-of-unbeautiful (asubha sanna) - its basis is disgust. 

The attribute of "accurately disceming the canker associated contact" is perception-of-suffering 
(dukkha sanna) - its basis is sensation (vedanå). 

The attribute of "perceiving fabricated-ness of phenomena" is the perception-of-impermanence 
(anicca sanna) - its basis is the "arising and passing" (uppådavayå). 

The attribute of "being uninclined towards every phenomena" is the of perception-of-non-self - its 
basis is the "perception of the mere phenomena". 

Panca kåmagunå kåmarågassa padatthånam, 
pancindriyåni ruplni ruparågassa padatthånam, 
chatthåyatanam bhavarågassa padatthånam, 

nibbattabhavånupassitå pancannam upådånakkhandhånam padatthånam, 
pubbenivåsånussati nånadassanassa padatthånam. 

Okappanalakkhanå saddhå adhimuttipaccupatthånå ca, 
anåvilalakkhano pasådo sampasldanapaccupatthåno ca. 

Abhipatthiyanalakkhanå saddhå, tasså aveccapasådo padatthånam. 

Anåvilalakkhano pasådo, tassa saddhå padatthånam. 

Årambhalakkhanam viriyam, tassa sammappadhånam padatthånam. 

Apilåpanalakkhanå sati, tasså satipatthånam padatthånam. 

Ekaggalakkhano samådhi, tassa jhånåni padatthånam. 

Pajånanalakkhanå pannå, tasså saccåni padatthånam. 

The five strands of sensuality are the basis of sensual desire. 

The five material faculties are the basis of the desire for a material-state. 

The six sense bases are the basis of the desire for becoming. 

Desiring for certain states of being is the basis of aggregate-clinging. 

Contemplation of previous births is the basis of the vision of knowledge (nånadassana). 


Characterized by certainty is confidence and resolute devotion. 
Characterized by clarity is brightness and happiness. 



Faith has the nature of confidence - its basis is unshakeable conviction. 

Conviction has the nature of clarity - its basis is confidence. 

Effort has the nature of initiating - its basis is Proper Exertion (sammappadhånam ). 

Mindfulness (sati) has the nature of non-distraction - its basis is the Foundations of Mindfulness ( 
satipatthåna). 

Concentration (samådhi) has the nature of one-pointedness - its basis is the jhånas (states of 
absorption concentration). 

Wisdom (panna) has the nature of knowing - its basis are the Truths (Sacca). 


Aparo nayo, assådamanasikåralakkhano ayonisomanasikåro, tassa avijjå padatthånam. 
Saccasammohanalakkhanå avijjå, så sankhårånam padatthånam. 

Punabbhavavirohanalakkhanå sankhårå, te vinnånassa padatthånam. 
Opapaccayikanibbattilakkhanam vinnånam, tam nåmarupassa padatthånam. 
Nåmakåyarupakåyasanghåtalakkhanam nåmarupam, tam chalåyatanassa padatthånam. 
Indriyavavatthånalakkhanam cha låya tana m, tam phassassa padatthånam. 
Cakkhurupavihhånasannipåtalakkhano phasso, so vedanåya padatthånam. 
Itthånitthaanubhavanalakkhanå vedanå, så tanhåya padatthånam. 

Ajjhosånalakkhanå tanhå, så upådånassa padatthånam. 

Opapaccayikam upådånam, tam bhavassa padatthånam. 

Nåmakåyarupakåyasambhavanalakkhano bhavo, so jåtiyå padatthånam. 
Khandhapåtubhavanalakkhanå jåti, så jaråya padatthånam. 

Upadhiparipåkalakkhanå jarå, så maranassa padatthånam. 

Jivitindriyupacchedalakkhanam maranam, tam sokassa padatthånam. 

Ussukkakårako soko, so paridevassa padatthånam. 

Lålappakårako paridevo, so dukkhassa padatthånam. 

Kåyasampilanam dukkham, tam domanassassa padatthånam. 

Cittasampilanam domanassam, tam upåyåsassa padatthånam. 

Odahanakårako upåyåso, so bhavassa padatthånam. 

Imåni bhavangåni yadå samaggåni nibbattåni bhavanti so bhavo, tam samsårassa padatthånam. 
Another way. 

The characteristic of attending to the relishabe is inappropriate attention (ayoniso manasikåra) - its 
basis is ignorance. 

The characteristic of confusion with regard to truths is ignorance - it is the basis for fabrications. 
The characteristic of renewed rebirth is formations - it is the basis for consciousness. 

The characteristic of actual rebirth is consciousness - it is the basis for mind and matter. 

The characteristic of setting forth of the faculties is the six bases - it is the basis for contact. 

The characteristic of the coming together of eye-form-consciousness is contact, it is the basis for 
sensation. 

The characteristic of experiencing as likable and unlikeable is sensation - it is the basis for craving. 
The characteristic of adhering to is craving - it is the footing for clinging (sustenance). 

The characteristic of taking appearance is clinging (sustenance) - that is the footing for becoming. 
The characteristic of arising of mind-matter is becoming - that is the footing for birth. 

The characteristic of appearance of aggregates is birth - that is the footing for aging. 

The characteristic of decay of clung-to is aging - that is the footing for death. 

The characteristic of cutting off of the life faculty is death - that is the footing for sorrow. 

Sorrow makes torment (ussuka) - that is the footing for lamentation. 

Wailing is lamentation (parideva) - that is the footing for suffering. 

Bodily pain is suffering (dukkha) - that is the footing for mental discomfort. 

Mental pain is mental discomfort (domanassa) - that is the footing for grief. 



Grief gets accumulated - that is the footing for becoming. 

When these factors of becoming come together in unison, that is becoming - it is the footing for the 
rounds of rebirth. 


Niyyånikalakkhano maggo, so nirodhassa padatthånam. 

Titthannutå pltannutåya padatthånam/ 

pltannutå pattahnutåya padatthånam/ 

pattannutå attahnutåya padatthånam/ 

attannutå pubbekatapunnatåya padatthånam/ 

pubbekatapunnatå patirupadesavåsassa padatthånam/ 

patirupadesavåso sappurisupanissayassa padatthånam/ 

sappurisupanissayo attasammåpanidhånassa padatthånam/ 

attasammåpanidhånam silånam padatthånam/ 

silåni avippatisårassa padatthånam/ 

avippatisåro påmojjassa padatthånam/ 

påmojjam pitiyå padatthånam/ 

piti passaddhiyå padatthånam/ 

passaddhi sukhassa padatthånam/ 

sukham samådhissa padatthånam/ 

samådhi yathåbhutanånadassanassa padatthånam/ 

yathåbhutanånadassanam nibbidåya padatthånam/ 

nibbidå virågassa padatthånam/ 

virågo vimuttiyå padatthånam. 

Vimutti vimuttinånadassanassa padatthånam. 

The characteristic nature of leading forth is the Path, it is the footing for cessation. 

Having knowledge (in the meditation skills and objects) (tittahnutå) is the basis for development of 
meditation. 

Knowing how to develop meditation (pltannutå) is the basis for attainment of growth in meditation. 
Knowing how to attain growth in meditation (pattannutå) is the basis for knowing one's possession 
of the five kinds of right efforts. 

Knowing about one's capability (attannutå) is the basis for having done merits previously. 

Being one with previously done merit (pubbekatapunnåtå) is the basis for living in a suitable place. 
Living is a suitable place (patirupadesavåsa) is the basis for associating with good men. 

Associating with good men (sappurisupanissaya) is the basis for having the right bent of purpose for 
oneself. 

Having the right bent of purpose for oneself (attasammåpanidhi) is the basis for morality. 

Morality (sila) is the basis for remorselessness. 

Remorselessness (avippatisåra) is the basis for delight. 

Delight (påmojja) is the basis for joy. 

Joy (piti) is the basis for tranquility. 

Tranquility (passadhi) is the basis for Happiness. 

Happiness (sukha) is the basis for concentration. 

Concentration (samådhi) is the basis for vision of things as they are. 

Seeing things as they are (yathåbhutanånadassana) is the basis for disgust. 

Disgust (nibbida) is the basis for disenchantment. 

Disenchantment (viråga) is the basis for release. 

Release (vimutti) is the basis for the knowledge-and-vision-of-release (vimuttinånadassana). 


Evam yo koci upanissayo yo koci paccayo, sabbo so padatthanam. 

Thus anything that is supportive, anything that is causal - all of that is the basis. 



Tenaha ayasma mahakaccayano "dhammam deseti jino"ti. 

Therefore said the Venerable MahaKaccåyana - "The Victor preached the Dhamma.. 

Niyutto padatthåno håro. 

The Padatthåna Håra has been elucidated. 
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Lakkhana Hara 


Lakkhana håra is a way of understanding a sutt a or discourse by bringing info consideration all other 
phenomena that are similar to the phenomena that is being explained - thus giving a broad based 
view of the discourse. 

The following is verse that explains what this håra is about. 

Vuttamhi ekadhamme, ye dhammå ekalakkhanå keci; 

Vuttå bhavanti sabbe, so håro lakkhano nåma. 

When one phenomenon that is mentioned, any other phenomena that are of similar characteristic, all 
of them are said to be mentioned - this is the Lakkhana Håra. 

Lakkhanahåravibhango is the original text explaining the Lakkhana håra in detail with examples. 


5. Lakkhanahåravibhango -with English translation 
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Tattha katamo lakkhano håro? "Vuttamhi ekadhamme"ti, ayam lakkhano håro. 

There, what is the lakkhana håra? The verse - "When one phenomenon is mentioned", is (about) the 
lakkhana håra. 


Kim lakkhayati? Ye dhammå ekalakkhanå, tesam dhammånam ekasmim dhamme vutte avasitthå 
dhammå vuttå bhavanti. 

Yathå kim bhave? 

What does it distinguish (mark)? 

Those phenomena (that are) of similar characteristic - when one of those phenomena is mentioned, 
the remaining phenomena are also said to be mentioned. 

Like what? 

Yathåha bhagavå - 

"Cakkhum, bhikkhave, anavatthitam ittaram parittam pabhangu parato dukkham byasanam calanam 
kukkulam sankhåram vadhakam amittamajjhe. 

Imasmim cakkhusmim vutte avasitthåni ajjhattikåni åyatanåni vuttåni bhavanti. 

Kena kåranena? Sabbåni hi cha ajjhattikåni åyatanåni vadhakatthena ekalakkhanåni. 

As the Blessed One said - 

The eye, O! Monks, is unsteady, short-lived, insignificant, perishable, the other, suffering, misfortune, 
agitation, hellish, formed, deadly, amongst enemies. 

When the eye is mentioned, the remaining internal bases are also said to be mentioned. 

Due to what reason? All the six internal bases are of similar characteristic in terms of being deadly. 

Yathå cåha bhagavå - 

"Atlte, rådha, rupe anapekkho hohi, anågatam rupam må abhinandi, paccuppannassa rupassa 
nibbidåya virågåya nirodhåya cågåya patinissaggåya patipajja. 

Imasmim rupakkhandhe vutte avasitthå khandhå vuttå bhavanti. 



Kena kåranena? Sabbe hi pancakkhandhå yamakovådasutte vadhakatthena ekalakkhanå vuttå. 

As the Blessed One said - 

O, Radha! Do not long for the past forms; do not delight in the future forms; 

practice for the disenchantment, dispassion, cessation, relinquishment, forsaking of the present form. 
When the aggregate of form is mentioned, the remaining aggregates are said be mentioned. 

Due to what reason? As it is mentioned in the Yamakaovåda Sutta, all the five aggregated are of 
similar character in terms being deadly. 


Yathå cåha bhagavå - 

"Yesanca susamåraddhå, niccam kåyagatåsati; 

Akiccam te na sevanti, kicce såtaccakårino". 

Iti kåyagatåya satiyå vuttåya vuttå bhavanti vedanågatå sati cittagatå dhammagatå ca. 

Tathå yam kinci dittham vå sutam vå mutam våti vutte vuttam bhavati vinnåtam. 

As the Blessed One said - 

Those who have thoroughly undertaken the practice - the constant contemplation immersed in the 
body - they never abide in inaction, they do the work continuously. 

Thus when the contemplation immersed in the body is mentioned - the contemplation immersed in 
sensations, those immersed in the mind and in the phenomena are also said to be mentioned. 
Therefore (when) anything that is seen or heard or felt is mentioned, that which is cognized is also 
said to be mentioned. 

Yathå cåha bhagavå - 

Tasmåtiha tvam bhikkhu kåye kåyånupassl viharåhi åtåpi sampajåno satimå vineyya loke 
abhijjhådomanassam. 

"Åtåpi"ti viriyindriyam, 

"sampajåno"ti pannindriyam, 

"satimå"ti satindriyam, 

"vineyya loke abhijjhådomanassa"nti sa m å d h i nd r i ya m, 

evam kåye kåyånupassino viharato cattåro satipatthånå bhåvanåpåripurim gacchanti. 

Kena kåranena, ekalakkhanattå catunnam indriyånam. 

As said the Blessed One - 

Therefore, here you monk, dwell contemplating body in the body - ardent, alert, mindful, having 
abandoned craving and displeasure in the world. 

"Ardent" (åtåpi) is the faculty of effort; 

"alert" (sampajåno) is the faculty of wisdom; 

"mindful" (satimå) is the faculty of mindfulness; 

"having abandoned craving and displeasure in the world" (vineyya loke abhijjhådomanassa) is the 
faculty of concentration. 

Thus while dwelling contemplating body in body, the practice of the four foundations of mindfulness 
get completion. 

Due to what reason? As the four faculties are of similar characteristic. 

Catusu satipatthånesu bhåviyamånesu cattåro sammappadhånå bhåvanåpåripurim gacchanti, 
catusu sammappadhånesu bhåviyamånesu cattåro iddhipådå bhåviyamånesu pahcindriyåni 
bhåvanåpåripurim gacchanti, 

catusu iddhipådesu bhåvanåpåripurim gacchanti, pancasu indriyesu bhåviyamånesu panca balåni 
bhåvanåpåripurim gacchanti, 

pancasu balesu bhåviyamånesu satta bojjhangå bhåvanåpåripurim gacchanti, 

sattasu bojjhangesu bhåviyamånesu ariyo atthangiko maggo bhåvanåpåripurim gacchati, 

sabbeva bodhangamå dhammå bodhipakkhiyå bhåvanåpåripurim gacchanti. 

Kena kåranena, sabbe hi bodhangamå bodhipakkhiyå neyyånikalakkhanena ekalakkhanå, te 
ekalakkhanattå bhåvanåpåripurim gacchanti. 



When the four foundations of mindfulness are practiced, the four right efforts get completion. 
When the four right efforts are practiced, when the four bases of success are practiced, the five 
faculties get completion. 

When the five faculties are practiced, the five strengths get completion. 

When the five strengths are practiced, the seven factors of enlightenment get completion. 

When the seven factors of enlightenment are practiced, the Eight-fold Noble Path gets completion; 
and all the phenomena that are the factors of enlightenment, the wings of awakening, (they) get 
completion. 

Due to what reason? 

For all the phenomena that are factors of enlightenment, the wings of awakening - (they) are of the 
similar characteristic of leading out (of samsåra) - those that are of similar characteristic get 
completion. 


Evam akusalåpi dhammå ekalakkhanattå pahånam abbhattham gacchanti. 

Catusu satipatthånesu bhåviyamånesu vipallåså pahiyanti, 

åhårå cassa parinham gacchanti, 

upådånehi anupådåno bhavati, 

yogehi ca visamyutto bhavati, 

ganthehi ca vippayutto bhavati, 

åsavehi ca anåsavo bhavati, 

oghehi ca nitthinno bhavati, 

sallehi ca visallo bhavati, 

vihhånatthitiyo cassa parinnam gacchanti, 

agatigamanehi na agatim gacchati, 

evam akusalåpi dhammå ekalakkhanattå pahånam abbhattham gacchanti. 

Thus also, the unwholesome phenomena that are of similar characteristic vanish. 

When the four foundations of mindfulness are practised, the misapprehensions (vipallåsa) get 
abandoned; 

and the nutriments (åhårå) get comprehended; 

in the clingings (upådåna) there is un-clinging; 

there is detachment from the bonds (yoga); 

there is dissociation from the ties (gantha); 

there is de-intoxication from the intoxicants (åsava); 

there is Crossing over from the floods (ogha); 

there is dart-removal from the darts (salla); 

the establishment of consciousness gets comprehended; 

those who are going on the wrong path do not go on the wrong path (anymore) - thus the 
unwholesome phenomena also which are of similar characteristic get abandoned, vanished. 

Yattha vå pana rupindriyam desitam, desitå tattheva rupadhåtu rupakkhandho rupancåyatanam. 
Yattha vå pana sukhå vedanå desitå, desitam tattha sukhindriyam somanassindriyam 
dukkhasamudayo ca ariyasaccam. 

Yattha vå pana dukkhå vedanå desitå, desitam tattha dukkhindriyam domanassindriyam dukkhanca 
ariyasaccam. 

Yattha vå pana adukkhamasukhå vedanå desitå, desitam tattha upekkhindriyam sabbo ca 
paticcasamuppådo. 

Kena kåranena? 

Adukkhamasukhåya hi vedanåya avijjå anuseti. 

Avijjåpaccayå sankhårå, sankhårapaccayå vinnånam, vihnånapaccayå nåmarupam, nåmarupapaccayå 
sa lå ya ta nam, salåyatanapaccayå phasso, phassapaccayå vedanå, vedanåpaccayå tanhå, tanhåpaccayå 
upådånam, upådånapaccayå bhavo, bhavapaccayå jåti, jåtipaccayå jaråmaranam 
sokaparidevadukkhadomanassupåyåså sambhavanti, evametassa kevalassa dukkhakkhandhassa 



samudayo hoti. 

So ca saråga-sadosa-samoha-samkilesa-pakkhena håtabbo, 
vitarågavitadosavitamohaariyadhammehi håtabbo. 

Or where the faculty of form is taught, there itself the form-element, form-aggregate and form-base 
are taught. 

Or where the pleasant sensation is taught, there pleasantness of body faculty, pleasantness of mind 
faculty and the Noble Truth of Arising of Suffering are taught. 

Or where the painful sensation is taught, there painfulness of body faculty, painfulness of mind 
faculty and the Noble Truth of Suffering is taught. 

Or where the neither painful nor pleasant sensation is taught, there equanimity faculty and the entire 
dependent co-arising is taught. 

Due to what reason? 

For ignorance recurs with the neither painful nor pleasant sensation (adukkhamasukha vedanå). 
Dependent on ignorance, formations arise. 

Dependent on formations, consciousness arises. 

Dependent on consciousness, mind and form arise. 

Dependent on mind and form, the six sense bases arise. 

Dependent on the six sense bases, contact arises. 

Dependent on contact, sensation arises. 

Dependent on sensation, craving arises. 

Dependent on craving, clinging arises. 

Dependent on clinging, becoming arises. 

Dependent on becoming, birth arises. 

Dependent on birth, aging-death-sorrow-lamentation-pain-suffering-grief arise. 

Thus the entire suffering-aggregate arises. 

With regard to those (phenomena) that are affiliated with lust, with ill-will, with delusion - 
defilements - thus would it go (in consonance with dependent co-arising). 

In terms of the phenomena that are devoid of craving, devoid of ill-will, devoid of ignorance - the 
Noble phenomena - thus would it go ( contrary to dependent co-arising). 


Evam ye dhammå ekalakkhanå kiccato ca lakkhanato ca såmahnato ca cutupapåtato ca, tesam 
dhammånam ekasmim dhamme vutte avasitthå dhammå vuttå bhavanti. 

Tenåha åyasmå mahåkaccåyano "vuttamhi ekadhamme"ti. 

Thus, those phenomena that are of similar characteristic in terms of action, character, sameness and 
origination-and-cessation - of those phenomena - when one phenomenon is mentioned, the 
remaining phenomena are said to be mentioned. 

Therefore said the Venerable Mahå Kaccåyana - "When one phenomenon is mentioned...". 


Niyutto lakkhano haro. 

The Lakkhana Håra has been elucidated. 



Avatta Ha ra 


Avatta hara is a way of interpreting a sutta or discourse. Here, the analysis of a sutta reverts to the 
counterpart ideas from what can be comprehended in a Teaching. 

The following verse explains this håra in brief: 

Ekamhi padatthåne, pariyesati sesakam padatthånam; 

Åvattati patipakkhe, åvatto nåma so håro. 

When there is one Footing, it searches for remaining footing and con verts to the counter-part (paired 
one)- This is the håra called Åvatta. 

(Footing means the cause and condition of any phenomena) 

Below is the original text that explains this håra in detail using examples. 


7. Åvattahåravibhango - with English translation 
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Tattha katamo åvatto håro? “Ekamhi padatthåne" ti ayam. 

There what is Åvatta håra? 'when there is one footing...' - this (is Åvatta håra). 

“Årambhatha nikkamatha, yunjatha buddhasåsane; 

Dhunåtha maccuno senam, nalågåramva kunjaro" ti. 

Exert yourself, Go forth, 

Devote yourself / Be zealous in the Buddha's Teaching; 

Destroy the Death's army, like an elephant destroys a reed-hut. 

''Årambhatha nikkamathå''ti viriyassa padatthånam. 

''Yunjatha buddhasåsane''ti samådhissa padatthånam. 

''Dhunåtha maccuno senam/ nalågåramva kunjaro" ti pannåya padatthånam. 

'årambhatha nikkamatha' is viriya's cause and condition; viriya's footing. 

'yunjatha buddhasåsane' is viriya's cause and condition; samådhi's footing. 

'Dhunåtha maccuno senam/ nalågåramva kunjaro' is panhå's cause and condition; panhå's footing. 

''Årambhatha nikkamathå''ti viriyindriyassa padatthånam. 

“Yunjatha buddhasåsane“ti samådhindriyassa padatthånam. 

“Dhunåtha maccuno senam/ nalågåramva kunjaro"ti pahnindriyassa padatthånam. 

Imåni padatthånåni desanå. 

'Årambhatha nikkamatha' is viriyindriya's cause and condition; viriyindriya's footing. 

'Yunjatha buddhasåsane' is samådhindriya's cause and conditon; samådhindriya's footing. 
'Dhunåtha maccuno senam/ nalågåramva kunjaro' is pannindriya' cause and condition; 



pahnindriya's footing. 

These footings are the Teaching. 


Ayunjantanam va sattanam yoge, yunjantanam va arambho. 

{From here åvatta håro begins}This is for the sake of exertion of unzealous beings (beings of 
immature wisdom) or for the sake of instigating the zealous beings (beings of mature wisdom). [I 
have consulted the Nettivibhåvini for this meaning]. 

Tattha ye na yunjanti, te pamådamulakå na yunjanti. So pamådo duvidho tanhåmulako avijjåmulako 
ca. 

There (in them), those who are not zealous, are not zealous due to the root cause of heedlessness. 

That heedlessness (pamåda) is of two types - craving-rooted and ignorance-rooted. 

{pamåda is of two kinds tanhå-mulaka and avijjåmulaka} 

Tattha avijjåmulako yena annånena nivuto neyyatthånam nappajånåti pancakkhandhå 
uppådavayadhammåti, ayam avijjåmulako. 

Yo tanhåmulako, so tividho - anuppannånam bhogånam rippådåya pariyesanto pamådam åpajjati, 
uppannånam bhogånam årakkhanimittam paribhoganimittahca pamådam åpajjati. 

Ayam loke catubbidho pamådo - ekavidho avijjåya tividho tanhåya. 

There, avijjåmulaka pamåda is covered by that ignorance that does not know what should be 
understood - i.e. 'the five aggregates are of the nature of arising and passing away'. This is 
avijjåmulaka pamåda i.e. ignorance-rooted heedlessness. 

That which is craving-rooted, is of three kinds - one gets into heedlessness while searching for arising 
of the not-yet-materialized wealth, one gets into heedlessness for the sake of protecting the arisen 
wealth and for the sake of enjoying the arisen wealth. 

In the world, this heedlessness is of four kinds - one kind is of avijjå (ignorance), three kinds are of 
tanhå (craving). 

Tattha avijjåya nåmakåyo padatthånam. Tanhåya rupakåyo padatthånam. 

Tam kissa hetu? ruplsu bhavesu ajjhosånam, aruplsu sammoho. 

Tattha rupakåyo rupakkhandho nåmakåyo cattåro arupino khandhå. 

Ime pancakkhandhå katamena upådånena saupådånå? tanhåya ca avijjåya ca. 

There, the mental aggregate (nåma kåya) is the basis or footing for avijjå. For tanhå, form aggregate 
(rupa kåya) is the basis. 

Why is that? There is attachment towards the form, materiality; there is non-clarity (delusion) with 
regard to immaterial dhammas. 

There, rupa kåya is the rupakkhandha, nåma kåya is the four arupino khandha. 

By what upådåna are these five aggregates 'with-upådåna'? By tanhå and avijjå. 

Tattha tanhå dve upådånåni kåmupådånanca sllabbatupådånanca. 

Avijjå dve upådånåni ditthupådånanca attavådupådånanca. 

Imehi catuhi upådånehi ye saupådånå khandhå, idam dukkham. 

Cattåri upådånåni, ayam samudayo. 

Pancakkhandhå dukkham. Tesam bhagavå parinhåya pahånåya ca dhammam deseti dukkhassa 
parinhåya samudayassa pahånåya. 

There, tanhå is two upådånas - kåmupådåna and sllabbatupådåna. 

Avijjå is two upådånas - ditthupådåna and attavådupådåna. 

Due to these four upådånas whatever aggregates are with clinging - that is Dukkha (sacca). 



The four upådånas or clinging - that is Samudaya (sacca). 

The pancakkhandhas are dukkha. For their comprehension and for their abandonment, the Bhagavå 
preached the Dhamma - for the comprehension of dukkha, for the abandonment of (dukkha) 
samudaya. 


Tattha yo tividho tanhåmulako pamådo anuppannånam bhogånam uppådåya pariyesati, 
uppannånam bhogånam årakkhananca karoti paribhoganimittanca. Tassa sampativedhena rakkhanå 
patisamharanå, ayam samatho. 

So katham bhavati? Yadå jånåti kåmånam assådanca assådato ådinavanca ådinavato nissarananca 
nissaranato okåranca samkilesanca vodånanca nekkhamme ca ånisamsam. 

There (in these tanhå mulaka pamåda and avijiå mulaka painåda), that which is the three kinds of craving- 
rooted heedlessness (tanhåmulaka pamåda) searches for the arising of (materialization of) the not- 
yet-materialized wealth; protects the materialized wealth for the sake of enjoyment of the 
materialized wealth. By the fathoming of it(pamåda), the samatha gaurds from, prevents from 
(pamåda). 

How can that be? When it knows the satisfaction of sensual pleasures as satisfaction, the drawbacks 
as drawbacks, the escape (by jhåna) as escape - and the degradation, defilation, cleansing - the 
benefit in renunciation. 

Tattha yå vlmamså upaparikkhå ayam vipassanå. 

Ime dve dhammå bhåvanåpåripurim gacchanti samatho ca vipassanå ca. 

Imesu dvlsu dhammesu bhåviyamånesu dve dhammå pahiyanti tanhå ca avijjå ca. 

Imesu dvlsu dhammesu pahlnesu cattåri upådånåni nirujjhanti. 

Upådånanirodhå bhavanirodho, bhavanirodhå jåtinirodho, jåtinirodhå jaråmaranam 
sokaparidevadukkhadomanassupåyåså nirujjhanti. Evametassa kevalassa dukkhakkhandhassa 
nirodho hoti. 

Iti purimakåni ca dve saccåni dukkham samudayo ca, samatho ca vipassanå ca maggo. Bhavanirodho 
nibbånam imåni cattåri saccåni. 

Tenåha bhagavå "årambhatha nikkamathå"ti. 

There (when samatha is practiced), that which is the investigation present - this is vipassanå or 
insight. 

These two phenomena goes to completion - samatha and vipassana. 

When these two phenomena are developed, two phenomena are abandoned - tanhå and avijjå. 

When these two phenomena are abandoned, four upådånas or clingings disappear. 

From the disappearance of clinging, becoming disappears. From the disappearance of becoming, 
rebirth disappears. From the disappearance of rebirth - aging, death, sorrow, lamentation, pain, 
suffering and grief disappear. Thus there is disappearance of this whole aggregate of suffering. 

Thus the first two Truths are Dukkha sacca and Samudaya sacca. Samatha and vipassana are the 
Magga (sacca). The disappearance of becoming is Nibbåna (Nirodha sacca). These are the four Truths. 
Therefore, the Bhagavå said, "årambhatha, nikkamatha". 

-- 


Yathapi mule anupaddave dalhe, chinnopi rukkho punareva ruhati; 

Evampi tanhånusaye anuhate, nibbattatl dukkhamidam punappunam. 

Just as when the root is uninjured and firm, the cut tree grows again - in the same way, when the 
tendency to crave is not rooted out, this suffering arises again and again. 




Ayam tanhånusayo. Katamasså tanhåya? Bhavatanhåya. Yo etassa dhammassa paccayo ayam avijjå. 
Avijjåpaccayå hi bhavatanhå. Ime dve kileså tanhå ca avijjå ca. Tåni cattåri upådånåni. Tehi catuhi 
upådånehi ye saupådånå khandhå, idam dukkham. Cattåri upådånåni ayam samudayo. 
Pancakkhandhå dukkham. Tesam bhagavå parihnåya ca pahånåya ca dhammam deseti dukkhassa 
parihnåya samudayassa pahånåya. 


This is the tanhå anusaya - the tendency to crave. Of what craving? Of the craving to become. That 
which is the cause of this phenomena is ignorance-avijjå. From avijjå as cause is the craving for 
becoming. These two defilements are craving - tanhå and ignorance - avijjå. Those four clingings - 
upådånas - due to those four clingings, whatever aggregates are with-clinging - that is Dukkha 
sacca. The four clingings are the Samudaya sacca. The pancakkhandhas are Dukkha. For 
comprehending them and abandoning them, the Bhagavå preached the Dhamma - for the 
comprehending of Dukkha, for the abandoning of Samudaya. 

Yena tanhånusayam samuhanati, ayam samatho. Yena tanhånusayassa paccayam avijjam vårayati, 
ayam vipassanå. Ime dve dhammå bhåvanåpåripurim gacchanti samatho ca vipassanå ca. Tattha 
samathassa phalam rågavirågå cetovimutti, vipassanåya phalam avijjåvirågå pahhåvimutti. Iti 
purimakåni ca dve saccåni dukkham samudayo ca, samatho vipassanå ca maggo, dve ca vimuttiyo 
nirodho. Imåni cattåri saccåni. Tenåha bhagavå "yathåpi mule”ti. 

By which the tendency to crave (tanhå anusaya) is uprooted - that is samatha. By which the cause of 
tanhå anusaya (tendency to crave) is prevented/obstructed - that is vipassana. These two phenomena 
go to completion - samatha and vipassana. There (i.e. then) the fruit of samatha is the mind-release 
(ceto-vimutti) from fading of lust; the fruit of vipassana is wisdom-release (panhå-vimutti) from the 
fading of ignorance. Thus the first two Truths are Dukkha and Samudaya. Samatha and vipassana are 
the Magga. The two vimuttis are the Nirodha (sacca). These are the four Truths. Therefore said the 
Bhagavå, "yathåpi mule". 

-■*•••«- 


"Sabbapapassa akaranam, kusalassa upasampada; 

Sacittapariyodåpanam, etam buddhåna såsana”nti. 

The non-doing of all evil, taking up of the skillful, purifying one's mind, this is the Teaching of the 
Buddhas. 

Sabbapåpam nåma tlni duccaritåni kåyaduccaritam vaclduccaritam manoduccaritam; te dasa 
akusalakammapathå pånåtipåto adinnådånam kåmesumicchåcåro musåvådo pisunå våcå pharuså 
våcå samphappalåpo abhijjhå byåpådo micchåditthi; tåni dve kammåni cetanå cetasikanca. Tattha yo 
ca pånåtipåto yå ca pisunå våcå yå ca pharuså våcå, idam dosasamutthånam. Yanca adinnådånam yo 
ca kåmesumicchåcåro yo ca musåvådo, idam lobhasamutthånam, yo samphappalåpo, idam 
mohasamutthånam. Imåni satta kåranåni cetanåkammam. Yå abhijjhå, ayam lobho akusalamulam. Yo 
byåpådo, ayam doso akusalamulam. Yå micchåditthi, ayam micchåmaggo. Imåni tlni kåranåni 
cetasikakammam. Tenåha "cetanåkammam cetasikakamma”nti. 

Sabbapåpam means 

the three misconducts - bodily misconduct, vocal misconduct, mental misconduct; 

the ten unwholesome courses of action - killing, stealing, sexual misconduct, lying, slandering, harsh 

speech, useless talk, covetousness, ill will, wrong view; 

the two (kinds of) actions - intention and mental factor. 

There, killing and slandering and harsh speech - this is hatred-caused. 




(That which is) Stealing, sexual misconduct, lying - this is greed-caused. 

(That which is) frivolous talk - this is delusion-caused. 

These seven actions (satta kåranåni) are cetanå kamma - action in association with intention. 
(That which is) Covetousness - this is unwholesome-rooted craving. 

(That which is)Ill will - this is unwholesome-rooted hatred. 

(That which is)Wrong view - this is wrong way. 

These three actions (tini kåranåni) are cetasika kamma - actions associated with mental factors. 
Therefore it is said, "cetanå kammam, cetasika kammam" 


Akusalamulam payogam gacchantam catubbidham agatim gacchati chandå doså bhayå mohå. Tattha 
yam chandå agatim gacchati, idam lobhasamutthånam. Yam doså agatim gacchati, idam 
dosasamutthånam. Yam bhayå ca mohå ca agatim gacchati, idam mohasamutthånam. Tattha lobho 
asubhåya pahiyati. Doso mettåya. Moho pannåya. Tathå lobho upekkhåya pahiyati. Doso mettåya ca 
karunåya ca. Moho muditåya pahånam abbhattham gacchati. Tenåha bhagavå "sabbapåpassa 
akarana" nti. 

The one who proceeds by means of the unwholesome-rooted proceeds the wrong way - due to 
desire, hatred, fear, delusion. 

There, one who proceeds by the wrong way due to desire - it is craving-caused. 

One who proceeds by the wrong way due to fear and delusion - it is delusion-caused. 

There, craving (lobha) disappears due to asubha (the repulsive); dosa (hatred) due to metta and 
karuna; moha (delusion) is got rid of, disappears due to wisdom. 

Thus, lobha disappears, vanishes, due to upekkhå; dosa due to metta and karuna; moha due to 
mudita. 

Therefore said the Bhagavå, "sabbapåpassa akarana". 

Sabbapåpam nåma attha micchattåni micchåditthi micchåsankappo micchåvåcå micchåkammanto 
micchååjlvo micchåvåyåmo micchåsati micchåsamådhi, idam vuccati sabbapåpam. Imesam 
atthannam micchattånam yå akiriyå akaranam anajjhåcåro, idam vuccati sabbapåpassa akaranam. 

Sabba påpam (all evil) is the eight wrongnesses - wrong view, wrong intention, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, wrong concentration - this is called 
sabbapåpam. 

The non doing, non-transgressing of these eight wrongnesses - This is called 'sabbapåpassa 
akaranam'. 

Atthasu micchattesu pahlnesu attha sammattåni sampajjanti. Atthannam sammattånam yå kiriyå 
karanam sampådanam, ayam vuccati kusalassa upasampadå. 

When the eight wrongnesses are eliminated, the eight rightnesses appear. 

Whatever action is the doing, the developing of the eight rightnesses - this is called the taking up of 
the skillful (kusalassa upasampadå). 

Sacittapariyodåpananti atitassa maggassa bhåvanåkiriyam dassayati. Citte pariyodåpite 
pancakkhandhå pariyodåpitå bhavanti, evanhi bhagavå åha "cetovisuddhattham, bhikkhave, 
tathågate brahmacariyam vussati"ti. Duvidhå hi pariyodåpanå mvaranappahånanca 
anusayasamugghåto ca. Dve pariyodåpanabhumiyo dassanabhumi ca, bhåvanåbhumi ca. Tattha yam 
pativedhena pariyodåpeti, idam dukkham. Yato pariyodåpeti, ayam samudayo. Yena pariyodåpeti, 
ayam maggo. Yam pariyodåpitam, ayam nirodho. Imåni cattåri saccåni. Tenåha bhagavå 
"sabbapåpassa akarana"nti. 



"Sacittapariyodåpana" means the "andent path's" development is indicated. When the mind is 
purified, the five aggregates become purified. Therefore said the Bhagavå, "for the sake of mental 
purity, o monks, the holy life is li ved under the Tathågata". 

There are two kinds of purification - the abandonment of hindrances and the eradication of 
tendendes. 

There are two spheres of purification - the sphere of seeing and the sphere of developing. 

There what purifies by realizing - that is Dukkha (sacca). 

From what it is purified - that it Samudaya. 

By what it is purified - that is Magga (sacca). 

What is purified - that is Nirodha (sacca). 

These are the four truths. Therefore said the Bhagava, "sabbapåpassa akarana". 




"Dhammo have rakkhati dhammacarim, chattam mahantam yatha vassakale; 

Esånisamso dhamme sucinne, na duggatim gacchati dhammacåri''ti. 

Dhamma indeed protects the Dhamma-farer - like a big umbrella during the rains. This is the benefit 
in well-practiced Dhamma. A Dhamma-farer does not go to woeful state. 

Dhammo nåma duvidho indriyasamvaro maggo ca. Duggati nåma duvidhå devamanusse vå 
upanidhåya apåyå duggati, nibbånam vå upanidhåya sabba upapattiyo duggati. Tattha yå 
samvaraslle akhandakåritå, ayam dhammo sucinno apåyehi rakkhati. Evam bhagavå åha - dvemå, 
bhikkhave, silavato gatiyo devå ca manusså ca. 

"Dhamma" is the two kinds of sense restraint (indriya samvara) and the Path (magga). "Duggati" is 
two kinds - compared to the human&divine (destiny), the woeful state is a miserable destiny; 
compared to Nibbåna all rebirth is a miserable destiny. 

There, what is unbroken in the morality of restraint (samvaraslla), that well-practiced Dhamma 
protects from woeful state. Thus the Bhagavå said - these are the two destinies of the virtuous - 
divine and human. 

Evanca nålandåyam nigame asibandhakaputto gåmani bhagavantam etadavoca - "Bråhmanå, 
bhante, pacchåbhumakå kåmandalukå sevålamålikå udakorohakå aggiparicårakå, te matam 
kålankatam uyyåpenti nåma, sahnåpenti nåma, saggam nåma okkåmenti. Bhagavå pana, bhante, 
araham sammåsambuddho pahoti tathå kåtum, yathå sabbo loko kåyassa bhedå param maranå 
sugatim saggam lokam upapajjeyyå"ti. 

And thus, in the town of Nalanda, the headman Asibandhakaputta said to the Bhagava thus - 
'Bhante, the Brahmins of the western land (who are) - water-pots carriers, wearers of water-plant 
garlands, who descend info water, fire worshippers - it seems, they take out the dead, persuade 
them and make them enter heaven. But can the Buddha, Bhante, the Worthy One, the Fully 
Enlightened One do like that - so that the whole world can be rebom in a good destiny, heavenly 
world? 

"Tena hi, gåmani, tannevettha patipucchissåmi, yathå te khameyya, tathå nam byåkareyyåsIti.Tam 
kim mannasi, gåmani, idhassa puriso pånåtipåtl adinnådåyl kåmesumicchåcåri musåvådi pisunavåco 
pharusavåco samphappalåpi abhijjhålu byåpannacitto micchåditthiko, tamenam mahåjanakåyo 
sangamma samågamma åyåceyya thomeyya panjaliko anuparisakkeyya 'ayam puriso kåyassa bhedå 




param maranå sugatim saggam lokam upapajjatu'ti. Tam kim mannasi, gåmani, api nu so puriso 
mahato janakåyassa åyåcanahetu vå thomanahetuvå panjalikam anuparisakkanahetu vå kåyassa 
bhedå param maranå sugatim saggam lokam upapajjeyyå"ti. "No hetam, bhante". 

Then indeed, headman, I will ask you in retum - answer as you please. What do you think, headman 
- There would be a man who is a killer, thief, adulterer, liar, slanderer, one of harsh speech, babbler, 
covetous, hateful, one of wrong view. Then a large crowd would gather, assemble and would 
implore, extol, circumambulate with folded hands, saying, 'May this man be reborn in a good 
destiny, in heavenly world after death'. What do you think, headman? Due to the great crowd's 
imploring, extolling, circumambulating would that man be reborn in a good destiny, in heavenly 
world after death? "Not thus, Bhante". 

"Seyyathåpi, gåmani, puriso mahatim puthusilam gambhlre udakarahade pakkhipeyya, tamenam 
mahåjanakåyo sangamma samågamma åyåceyya thomeyya panjaliko anuparisakkeyya 'ummujja, 
bho, puthusile, uplava bho puthusile, thalamuplava, bho puthusile'ti. Tam kim mannasi gåmani, api 
nu så mahati puthusilå mahato janakåyassa åyåcanahetu vå thomanahetu vå panjalikam 
anuparisakkanahetu vå ummujjeyya vå uplaveyya vå thalam vå uplaveyyå"ti. "No hetam, bhante". 
"Evameva kho, gåmani, yo so puriso pånåtipåtl...pe... micchåditthiko, kincåpi nam mahåjanakåyo 
sangamma samågamma åyåceyya thomeyya panjaliko anuparisakkeyya 'ayam puriso kåyassa bhedå 
param maranå sugatim saggam lokam upapajjatu'ti - atha kho so puriso kåyassa bhedå param 
maranå apåyam duggatim vinipåtam nirayam upapajjeyya. 


Just as, headman, a man would throw a large stone into a deep lake; then a large crowd would 
gather, assemble and would implore, extol, circumambulate with hands clasped, "O! Emerge, large 
stone! Float up, large stone! Float to the land, large stone!". What do you think, headman? Due to the 
great crowd's imploring, extolling, circumambulating, the large stone would emerge, would float up, 
would float to the land? "Not thus, Bhante". In the same way, headman, whichever man is a killer... 
one of wrong view, even if a large crowd would gather, assemble and would implore, extol, 
circumambulate with folded hands, saying, 'May this man be reborn in a good destiny, in heavenly 
world after death', (even) then that man would be reborn in woeful state, in bad destiny, in hell after 
death. 

"Tam kim mannasi, gåmani, idhassa puriso pånåtipåtå pativirato adinnådånå pativirato 
kåmesumicchåcårå pativirato musåvådå pativirato pisunåya våcåya pativirato pharusåya våcåya 
pativirato samphappalåpå pativirato anabhijjhålu abyåpannacitto sammåditthiko, tamenam 
mahåjanakåyo sangamma samågamma åyåceyya thomeyya panjaliko anuparisakkeyya 'ayam puriso 
kåyassa bhedå param maranå apåyam duggatim vinipåtam nirayam upapajjatu'ti. Tam kim mannasi, 
gåmani, api nu so puriso mahato janakåyassa åyåcanahetu vå thomanahetu vå panjalikam 
anuparisakkanahetu vå kåyassa bhedå param maranå apåyam duggatim vinipåtam nirayam 
upapajjeyyå"ti. "No hetam, bhante". 

What do you think, headman - There would be a man who abstains from killing, abstains from 
stealing, abstain from adultery, abstains from lying, abstains from slandering, abstains from harsh 
speech, abstains from babbling, non-covetous, non-hateful, one of right view. Then a large crowd 
would gather, assemble and would implore, extol, circumambulate with folded hands, saying, 'May 
this man be reborn in woeful state, in bad destiny, in hell after death'. What do you think, headman? 
Due to the great crowd's imploring, extolling, circumambulating would that man be reborn in woeful 
state, in bad destiny, in hell after death? "Not so, Bhante". 

"Seyyathåpi, gåmani, puriso sappikumbham vå telakumbham vå gambhire udakarahade ogåhetvå 
bhindeyya. Tatra yåssa sakkharå vå kathalå, så adhogåmi assa. Yanca khvassa tatra sappi vå telam vå, 
tam uddhamgåmi assa. Tamenam mahåjanakåyo sangamma samågamma åyåceyya thomeyya 



panjaliko anuparisakkeyya 'osida, bho sappitela, samsida, bho sappitela, adho gaccha 'bho 
sappitelå'ti. Tam kim mahnasi gåmani, api nu tam sappitelam mahato janakåyassa åyåcanahetu vå 
thomanahetu vå panjalikam anuparisakkanahetu vå 'osideyya vå samsldeyya vå adho vå 
gaccheyyå'ti. "No hctam / bhante". 

Just as, headman, a man would sink and break, a ghee pot or oil pot in a deep lake. Then, that which 
is potsherd would go down. Whatever ghee or oil is there, that would come up. Then a large crowd 
would gather, assemble and would implore, extol, circumambulate with hands clasped, "O ghee and 
oil sink! O ghee and oil submerge! O ghee and oil go down!" What do you think, headman? Would 
that ghee and oil sink or submerge or go down, due to the large crowd imploring, extolling or 
circumambulating with hands clasped? "Not so, Bhante". 

"Evameva kho, gåmani, yo so puriso pånåtipåtå pativirato...pe... sammåditthiko, kincåpi nam 
mahåjanakåyo sangamma samågamma åyåceyya thomeyya panjaliko anuparisakkeyya 'ayam puriso 
kåyassa bhedå param maranå apåyam duggatim vinipåtam nirayam upapajjatu"'ti - atha kho so 
puriso kåyassa bhedå param maranå sugatim saggam lokam upapajjeyya. 

In the same way, headman, whichever man abstains from killing... is one of right view, even if that 
large crowd would gather, assemble, would implore, extol, circumambulate with hands clasped, 
thus, "May this man be rebom in woeful state, in bad destiny, in hell after death", even then that man 
would be rebom in a good destiny, in heavenly world after death. 

Iti dhammo sucinno apåyehi rakkhati. Tattha yå maggassa tikkhatå adhimattatå, ayam dhammo 
sucinno sabbåhi upapattlhi rakkhati. 


Thus well-practised Dhamma protects from woeful states. There, the acuity and intenseness of the 
Way - That well-practised Dhamma protects from all rebirth. 

-- 


E vam bhagavå åha - 

"Tasmå rakkhitacittassa, sammåsankappagocaro; Sammåditthipurekkhåro, natvåna udayabbayam; 
Thinamiddhåbhibhu bhikkhu, sabba duggatiyo jahe"ti. 

Thus, the Bhagavå said - 

Therefore, of guarded-mind, pasturing in (keeping to the realm of) right resolves, revering right 
view, knowing udayabbaya, conquering thina-middha - the monk abandons all woeful destinies. 

Tattha duggatlnam hetu tanhå ca avijjå ca, tåni cattåri upådånåni, tehi catuhi upådånehi ye 
saupådånå khandhå, idam dukkham. Cattåri upådånåni, ayam samudayo. Pancakkhandhå dukkham, 
tesam bhagavå parinhåya ca pahånåya ca dhammam deseti dukkhassa parihnåya samudayassa 
pahånåya. Tattha tanhåya pancindriyåni ruplni padatthånam. Avijjåya manindriyam padatthånam. 
Pancindriyåni rupini rakkhanto samådhim bhåvayati, tanhanca nigganhåti. Manindriyam rakkhanto 
vipassanam bhåvayati, avijianca nigganhåti. Tanhåniggahena dve upådånåni pahiyanti 
kåmupådånanca silabbatupådånanca. Avijjåniggahena dve upådånåni pahiyanti ditthupådånanca 
attavådupådånanca. Catusu upådånesu pahinesu dve dhammå bhåvanåpåripurim gacchanti samatho 
ca vipassanå ca. Idam vuccati brahmacariyanti. 

There, the root-cause of duggati (woeful destinies) is tanhå and avijjå, those four upådånas. 

By the four upådånas whatever the aggregates with clinging are there - this is Dukkha. 

The four upådånas - this is Samudaya. 

Pancakkhandhas are Dukkha. 




For their comprehension and abandonment, the Bhagavå preached the Dhamma - for the 
comprehension of Dukkha, for the abandonment of Samudaya. 

There, the five material faculties (pancindriya rupa - eye etc.) are the proximate cause of tanhå. 
Manindriya (consciousness faculty) is the proximate cause of avijjå. 

While protecting the pancindriya rupas, samådhi is developed - and tanhå is subdued. 

While protecting the manindriya, vipassana is developed - and avijjå is subdued. 

Due to subduing of tanhå, two upådånas pass away - kåmupådåna and sllabbatupådåna. 

Due to subduing of avijjå, two upådånas pass away - ditthupådåna and attavådupådåna. 

When the four upådånas are abandoned, two dhammas come to full development - samatha and 
vipassana. This is called brahamacariya. 

Tattha brahmacariyassa phalam cattåri såmahnaphalåni sotåpattiphalam sakadågåmiphalam 
anågåmiphalam arahattam aggaphalam. Imåni cattåri brahmacariyassa phalåni. Iti purimakåni ca dve 
saccåni dukkham samudayo ca. Samatho ca vipassanå ca brahmacariyanca maggo, brahmacariyassa 
phalåni ca tadårammanå ca asankhatådhåtu nirodho. Imåni cattåri saccåni. Tenåha bhagavå 
"dhammo have rakkhati"ti. 

There, the fruit of brahmacariya (holy practice) are the four fruits of recluseship - sotapatti phala, 
sakadågåmi phala, anågåmi phala, the supreme arahatta phala. These are the four fruits of 
brahmacariya. Thus, the first two truths are Dukkha (sacca) and Samudaya (sacca). Samatha and 
vipassana are brahmacariya - the Magga (sacca); the fruits of brahmacariya and tadårammanå (their 
object) are the unconditioned element - Nirodha (sacca). These are the four truths. Therefore the 
Bhagavå said, 'dhamma indeed protects'. 


Tattha yam pativedhena rakkhati, idam dukkham. Yato rakkhati, ayam samudayo. Yena rakkhati, 
ayam maggo. Yam rakkhati, ayam nirodho. Imåni cattåri saccåni. Tenåha åyasmå mahåkaccåyano 
"ekamhi padatthåne"ti. 

There, what protects by realizing - this is dukkha (sacca). 

From what it protects - this is samudaya (sacca). 

By what or Through which it protects - this is Magga (sacca). 

What protects - this is Nirodha (sacca). 

These are the Four Truths. 


Niyutto åvatto håro. 

Åvatta håra has been elucidated. 
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Vibhatti hara 


Vibhatti hara is a way of analyzing a sutta by categorizing the suttas and segregating them in terms of 
their commonly shared characteristics and their disparate ones. 

The following is a verse that summarizes this type of håra: 

Dhammanca padatthånam, bhuminca vibhajjate ayam håro; 

Sådhårane asådhårane ca neyyo vibhattlti. 

This håra distinguishes the phenomena, footing, sphere and infers what is common and not common 
- this is the vibhatti (håra). 

Below is the original text that explains this håra in detail. 


8. Vibhattihåravibhango - with English translation 
© 2016 pasannacitta.wordpress.com 
Tattha katamo vibhattihåro? "Dhammanca padatthånam bhumincå" ti. 

There what is the Vibhatti håra? It is (as explained in the verse), "The phenomena, footing and 
sphere...". 

Dve suttåni våsanåbhågiyanca nibbedhabhågiyanca. 

Dve patipadå punnabhågiyå ca phalabhågiyå ca. 

Dve silåni samvarasllanca pahånasllanca. 

There are two types of suttas - the habituating type and fathoming type. 

There are two types of practices - the merit(making) type and the result(bearing) type. 

There are two types of morality - morality of restraint and morality of abandonment. 

Tattha, bhagavå våsanåbhågiyam suttam punnabhågiyåya patipadåya desayati, so samvaraslle thito 
tena brahmacariyena brahmacåri bhavati. 

Tattha, bhagavå nibbedhabhågiyam suttam phalabhågiyåya patipadåya desayati, so pahånasile thito 
tena brahmacariyena brahmacåri bhavati. 

There, the Lord preaches the habituating type of sutta for the merit making type of practice - and 
established in the morality of restraint, he is a brahma-farer due to that brahma-faring. 

There, the Lord preaches the fathoming type of sutta for the result bearing type of practice - and 
established in the morality of abandonment, he is a brahma-farer, due to that brahma-faring. 

Tattha katamam våsanåbhågiyam suttam? Våsanåbhågiyam nåma suttam dånakathå silakathå 
saggakathå kåmånam ådinavo nekkhamme ånisamsoti. 

There, what is the habituating type of sutta? The habituating type of sutta is speeches on giving, on 
morality, on heaven, on the drawbacks of sensuality, on the rewards of renunciation. 

Tattha katamam nibbedhabhågiyam suttam? Nibbedhabhågiyam nåma suttam yå 
catusaccappakåsanå. 

There, what is the fathoming type of sutta? The fathoming type of sutta is the elucidation of the four 
Truths. 



Våsanåbhågiye sutte natthi pajånanå, natthi maggo, natthi phalam. 
Nibbedhabhågiye sutte atthi pajånanå, atthi maggo, atthi phalam. 

In the habituating type of sutta there is no knowing, no path, no fructification. 

In the fathoming type of sutta there is knowing, there is path, there is fructification. 


Imåni cattåri suttåni. 

These are of the four kinds of suttas. 

{ våsanåbhågiyanibbedhabhågiyasuttåni, samkilesabhågiyaasekkhabhågiyasuttåni} 

Imesam catunnam suttånam desanåya phalena silena brahmacariyena sabbato vicayena hårena 
vicinitvå yuttihårena yojayitabbå yåvatikå nånassa bhumi. 

Of these four types of suttas, all are investigated - in terms of the fructificaton of the preaching, the 
morality, the brahma-faring - with the vicaya håra and should be interrelated with the yutti håra to 
the extent of that sphere of knowledge. 

Tattha katame dhammå sådhåranå? Dve dhammå sådhåranå - nåmasådhåranå vatthusådhåranå ca. 
There, what phenomena are common? Two phenomena are common - Common by name and 
common by their nature. 

Yam vå pana kinci annampi evam jåtiyam, micchattaniyatånam sattånam aniyatånanca sattånam 
dassanappahåtabbå kileså sådhåranå; 

puthujjanassa sotåpannassa ca kåmarågabyåpådå sådhåranå; 

puthujjanassa anågåmissa ca uddhambhågiyå samyojanå sådhåranå; 

yam kinci ariyasåvako lokiyam samåpattim samåpajjati, sabbå så avitarågehi sådhåranå; 

sådhåranå hi dhammå evam annamanham param param sakam sakam visayam nåtivattanti. Yopi 

imehi dhammehi samannågato na so tam dhammam upåtivattati. Ime dhammå sådhåranå. 

Of the other kinds, it is of this kind - the defilements that are to be abandoned by seeing are common 
to 'aniyata' beings and beings who are 'aniyata' due to 'micchatta'. 

('niyata' beings are those who have obtained the prophesy of sure release from samsåra from any 
Buddha. All other beings are 'aniyata' - it is not certain that they will find release. 'micchatta' is 
wrong view.) 

Sensual passion and ill-will are common to one who is practising to attain stream-entry and one who 
is a stream-enterer. 

The fetters of the higher side are common to one who has attained merely the Path of non-returner 
and the non-returner. 

Anything that is a worldly attainment, that are attained by noble disciples - all that is common with 
those devoid of lust (arahants). 

Thus the common phenomena do not over-run their own and others mutual spheres. 

Those who are endowed with these phenomena, do not go beyond (surpass) that phenomena. These 
are the common phenomena. 

Tattha katame dhammå asådhåranå? Yåva desanam upådåya gavesitabbå sekkhåsekkhå 
bhabbåbhabbåti; 

atthamakassa sotåpannassa ca kåmarågabyåpådå sådhåranå dhammatå asådhåranå, 
atthamakassa anågåmissa ca uddhambhågiyå samyojanå sådhåranå dhammatå asådhåranå. 
Sabbesam sekkhånam nåmam sådhåranam dhammatå asådhåranå. 

Sabbesam patipannakånam nåmam sådhåranam dhammatå asådhåranå. 

Sabbesam sekkhånam sekkhasllam sådhåranam dhammatå asådhåranå. 

Evam visesånupassinå hinukkatthamajjhimam upådåya gavesitabbam. 



Flere, what are the phenomena that are not common? 

To what the extent is this teaching is with reference to - the trainee or trained; capable or uncapable 
ones - (this) should be looked into. 

For the one who is practicing to realize the fruit of Stream-entry and for one who is a Stream-enterer - 
sensual passion and ill-will are commom, but the nature of (characteristics of) the attained-Path is not 
common. 

For the one who has merely attained the Non-retumehs Path and for one who is a Non-retumer - the 
fetters on the higher side are common, but the nature of the Paths-attained and the attained-Fruition 
states are not common. 

For all those who are practicing to realize the Paths, the name 'patipannaka' is common the nature of 
the attained-Paths and attained-Fruitions is not common. 

For all those who are trainees (sekhå), the code of training is common, the nature of the attained- 
Paths and attained-Fruitions is not common. 

Thus should it be looked into - by considering the differences in terms of low, high and medium. 


Dassanabhumi niyåmåvakkantiyå padatthånam, 
bhåvanåbhumi uttarikånam phalånam pattiyå padatthånam/ 

The sphere of seeing is the cause & condition for entrance into the (right) way. 

The sphere of developing is the cause & condition for attaining the higher fruits. 

dukkhå patipadå dandhåbhihhå samathassa padatthånam/ 
sukhå patipadå khippåbhinnå vipassanåya padatthånam/ 

The painful practice and slow knowing is the footing of samatha. 

The pleasant practice and quick knowing is the footing of vipassana. 

dånamayam punnakiriyavatthu parato ghosassa sådhåranam padatthånam/ 
sllamayam punnakiriyavatthu cintåmayiyå pannåya sådhåranam padatthånam/ 
bhåvanåmayam punnakiriyavatthu bhåvanåmayiyå pannåya sådhåranam padatthånam. 

The dåna-group base of meritorious deeds is the common cause & condition for (hearing) others 
words. 

The slla-group base of meritorious deeds is the common cause & condition for knowledge based on 
thinking. 

The bhåvana-group base of meritorious deeds is the common cause & condition for knowledge based 
on developing. 

Dånamayam punnakiriyavatthu parato ca ghosassa sutamayiyå ca pannåya sådhåranam 
padatthånam 

silamayam punnakiriyavatthu cintåmayiyå ca pannåya yoniso ca manasikårassa sådhåranam 
padatthånam/ 

bhåvanåmayam punnakiriyavatthu bhåvanåmayiyå ca pannåya sammåditthiyå ca sådhåranam 
padatthånam. 

The dåna-group base of meritorious deeds is the common cause & condition for (hearing) others 
words and for knowledge based on learning. 

The sila-group base of meritorious deeds is the common cause & condition for knowledge base on 
thinking and for appropriate attention. 

The bhåvana-group base of meritorious deeds is the common cause & condition for knowledge based 
on developing and for right view. 

Patirupadesavåso vivekassa ca samådhissa ca sådhåranam padatthånam/ 
sappurisupanissayo tinnanca aveccappasådånam samathassa ca sådhåranam padatthånam/ 
attasammåpanidhånam hiriyå ca vipassanåya ca sådhåranam padatthånam/ 
akusalapariccågo kusalavlmamsåya ca samådhindriyassa ca sådhåranam padatthånam/ 



dhammasvåkkhåtatå kusalamularopanåya ca phalasamåpattiyå ca sådhåranam padatthånam, 
sanghasuppatipannatå saiighasutthutåya sådhåranam padatthånam, 

satthusampadå appasannånanca pasådåya pasannånanca bhiyyobhåvåya sådhåranam padatthånam, 
appatihatapåtimokkhatå dummankunanca puggalånam niggahåya pesalånanca puggalånam 
phåsuvihåråya sådhåranam padatthånam. 

Living in suitable place is the common cause & condition for seclusion and concentration. 
Associating with good people is the common cause & condition for the three unshakable faiths and 
concentration practice. 

Having the right inclinations for oneself is the common cause & condition for shame to do evil and 
for insight practice. 

Giving up of unskillful is the common cause & condition for skillful investigation and for the faculty 
of concentration. 

Hearing (and remembering) the well-expounded Dhamma is the common cause & condition for 
being led to the skillful roots and for attainment of the fruit. 

The Sangha that practices rightly is the common cause & condition for the Sangha's excellence. 

The accomplished Teacher is the common cause & condition for the (arising of) faith in the non- 
faithful and for the increase in the faithful ones. 

The not-shrinking from the Påtimokkha rules is the common cause & condition for the restraining of 
wayward persons and for the comfortable dwelling of the well-behaved persons. 


Tenaha ayasma mahakaccayano "dhammanca padatthana"nti. 

Therefore said Venerable Mahåkaccåyana, "the phenomena and footing..". 

Niyutto vibhatti håro. 

Vibhatti håra has been elucidated. 
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Parivattana Hara 


Parivattana hara is the analyses of how contrary phenomena affect each other. 

Kusalåkusale dhamme nidditthe bhåvite pahine ca 
Parivattati patipakkhe håro parivattano nåma. 

The wholesome and unwholesome phenomena that are seen as those that are worthy of developing 
and those that are worthy of abandoning get reversed - they become contrary to the other - such a 
håra is called Parivattana. 

Below is the original text that explains this håra in detail. 


Parivattanaharavibhango - with English translation 
©2019 http://www.pasannadtta.wordpress.com (http://www.pasannadtta.wordpress.com ) 

Sammåditthissa purisapuggalassa micchåditthi nijjinnå bhavati. Ye cassa micchåditthipaccayå 
uppajjeyyum aneke påpakå akusalå dhammå, te cassa nijjinnå honti. 

Sammåditthipaccayå cassa aneke kusalå dhammå sambhavanti, te cassa bhåvanåpåripurim 
gacchanti. 

Sammåsankappassa purisapuggalassa micchåsankappo nijjinno bhavati. Ye cassa 
micchåsankappapaccayå uppajjeyyum aneke påpakå akusalå dhammå, te cassa nijjinnå honti. 
Sammåsankappapaccayå cassa aneke kusalå dhammå sambhavanti. Te cassa bhåvanåpåripurim 
gacchanti. 

Evam sammåvåcassa sammåkammantassa sammååjivassa sammåvåyåmassa sammåsatissa 
sammåsamådhissa sammåvimuttassa sammåvimuttinånadassanassa purisapuggalassa 
micchåvimuttihånadassanam nijjinnam bhavati. Ye cassa micchåvimuttihånadassanapaccayå 
uppajjeyyum aneke påpakå akusalå dhammå, te cassa nijjinnå honti. 
Sammåvimuttinånadassanapaccayå cassa aneke kusalå dhammå sambhavanti, te cassa 
bhåvanåpåripurim gacchanti. 

Therein, what is parivattana håra? (It is as in the verse), "In the wholesome and unwholesome 
phenomena..." 

For the person with Right View, wrong view is eliminated. 

The various evil, unwholesome phenomena that would arise for him, due to wrong view - they are 
eliminated for him. 

The various wholesome phenomena that arise for him, due to Right View - they go to full 
development for him. 

For the person with Right Resolve, wrong resolve is eliminated. 

The various evil, unwholesome phenomena that would arise for him, due to wrong resolve - they are 
eliminated for him. 

The various wholesome phenomena that arise for him, due to Right Resolve - they go to full 
development for him. 



In the same way, for the person with Right Speech... Right Action... Right Livelihood... Right 
Effort... Right Mindfulness... Right Concentration... Right Release... 

.. .For the person with Right Knowledge and Vision of Release, wrong knowledge and vision of 
release is eliminated. 

The various evil, unwholesome phenomena that would arise for him, due to wrong knowledge and 
vision of release - they are eliminated for him. 

The various wholesome phenomena that arise for him, due to Right-Knowledge-and-Vision-of- 
Release - they go to full development for him. 


Yassa vå pånåtipåtå pativiratassa pånåtipåto pahino hoti. 

Adinnådånå pativiratassa adinnådånam pahlnam hoti. 

Brahmacårissa abrahmacariyam pahlnam hoti. 

Saccavådissa musåvådo pahino hoti. 

Apisunavåcassa pisunå våcå pahinå hoti. 

Sanhavåcassa pharuså våcå pahinå hoti. 

Kålavådissa samphappalåpo pahino hoti. 

Anabhijjhålussa abhijjhå pahinå hoti. 

Abyåpannacittassa byåpådo pahino hoti. 

Sammåditthissa micchåditthi pahinå hoti. 

Or for one who abstains from killing living beings, the killing-of-living-beings is abandoned. 

For the one who abstains from taking-what-is-not-given, the taking-what-is-not-given is abandoned. 
For the one who is celibate, non-celibacy is abandoned. 

For the one who is speaker-of-truth, speaking lies is abandoned. 

For the one who is not a divisive-speaker, divisive speech is abandoned. 

For the one who is of gentle speech, harsh speech is abandoned. 

For the one who is of timely speech, frivolous speech is abandoned. 

For the one who is not covetous, covetousness is abandoned. 

For the one who is not hateful, hatred is abandoned. 

For the one who is of Right View, wrong view is abandoned. 


Ye ca kho keci ariyam atthangikam maggam garahanti, nesam sanditthikå sahadhammikå gårayhå 
vådånuvådå ågacchanti. 

Sammåditthinca te bhavanto dhammam garahanti. 

Tena hi ye micchåditthikå, tesam bhavantånam pujjå ca påsamså ca. 

Evam sammåsankappam sammåvåcam sammåkammantam sammååjivam sammåvåyåmam 
sammåsatim sammåsamådhim sammåvimuttim sammåvimuttinånadassananca te bhavanto 
dhammam garahanti. Tena hi ye micchåvimuttinånadassanå, tesam bhavantånam pujjå ca påsamså 
ca. 

And those who condemn the Noble Eightfold Path - for those fellow-practioners immediately 
accusations and petty arguments come about. And those venerables condemn the doctrine of Right 
View. Then, for such venerables, those who are of wrong view become honorable and commendable. 

In the same way. Right Resolve... Right Speech... Right Action... Right Fivelihood... Right Effort... 
Right Mindfulness... Right Concentration... Right Release... And those venerables condemn the 
doctrine of Right Knowledge and Vision of Release. Then, for such venerables, those who are of 
wrong knowledge and vision of release become honorable and commendable. 



Ye ca kho keci evamåhamsu "bhunjitabbå kåmå, paribhunjitabbå kåmå, åsevitabbå kåmå, nisevitabbå 
kåmå, bhåvayitabbå kåmå, bahulikåtabbå kåmå"ti. 

Kåmehi veramani tesam adhammo. 

Ye vå pana keci evamåhamsu "attakilamathånuyogo dhammo"ti. 

Niyyåniko tesam dhammo adhammo. 


Ye ca kho keci evamahamsu "dukkho dhammo"ti. 

Sukho tesam dhammo adhammo. 

And those who say thus, "Sen su al pleasures ought to be enjoyed, sensual pleasures ought to be 
consumed, sensual pleasures ought to be indulged in, sensual pleasures ought to be pursued, sensual 
pleasures ought to be cultivated, sensual pleasures ought to be amplified". 

For them, abstinence from sensual pleasures is adhamma - incorrect philosophy. 

Or those who say thus, "Practice of self-mortification is (correct) philosophy". - for them, the 
philosophy (dhamma) that leads forth (to salvation) is incorrect philosophy. 

Or those who say thus, "Suffering (i.e. torturing oneself) is a (good) phenomena" - for them, the 
phenomena that are pleasant (and blameless) is a bad phenomena. 


Yathå vå pana bhikkhuno sabbasankhåresu asubhånupassino viharato subhasahnå pahiyanti. 
Dukkhånupassino viharato sukhasahnå pahiyanti. 

Aniccånupassino viharato niccasanhå pahiyanti. 

Anattånupassino viharato attasannå pahiyanti. 

Similarly, the perceptions of beauty are abandoned in the monk who is dwelling, contemplating the 
un-beautiful in all formation. 

The perceptions of pleasantness are abandoned in one dwelling, contemplating suffering. 

The perceptions of permanence are abandoned in one dwelling, contemplating impermanence. 

The perceptions of self are abandoned in one dwelling, contemplating not-self. 

Yam yam vå pana dhammam rocayati vå upagacchati vå, tassa tassa dhammassa yo patipakkho, 
svassa anitthato ajjhåpanno bhavati. 

Or whatever phenomena one likes or accepts, the opposite of that phenomena becomes undesirable 
or offensive for him. 

Tenåha åyasmå mahåkaccåyano "kusalåkusaladhamme"ti. 

Therefore said the Venerable Mahåkaccåyana - "In the wholesome and unwholesome phenomena..." 


Niyutto parivattano haro. 


The Parivattana hara has been elucidated. 




Otarana Hara 


Otarana hara is a method of accessing or gaining entry into the meaning of a discourse or sutt a by 
means of dependent-co-arising, faculties, aggregates, elements and bases. 

The following is a verse explaining this håra. 

Yo ca paticcuppådo, indriyakhandhå ca dhåtu åyatanå; 

Etehi otarati yo otarano nåma so håro. 

Those (such as) dependent-co-arising, faculty-aggregate, element and base - the gaining entry (into 
the meaning of the sutta) by means of these. That entering (accessing) is this håra. 

The above is a brief introduction to Otarana håra. 

The ensuing is the original text elucidating the Otarana håra using examples. 


12. Otaranahåravibhango - with English translation 
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Tattha katamo otarano håro? "Yo ca paticcuppådo"ti. 

There what is the otarana håra? It refers to the verse "And that dependent-co-arising..." 

"Uddham adho sabbadhi vippamutto, ayam ahasmlti anånupassl; 

Evam vimutto udatåri ogham, atinnapubbam apunabbhavåyå"ti. 

Above and below - released in every way; not considering as 'This I am'; 

Thus released one crosses the flood - uncrossed before, for non-rebirth. 

"Uddha"nti rupadhåtu ca arupadhåtu ca. "Adho"ti kåmadhåtu. "Sabbadhi vippamutto"ti tedhåtuke 
ayam asekkhåvimutti. Tåniyeva asekkhåni pahcindriyåni, ayam indriyehi otarana. 

"Uddha" is the form-element and formless-element. "Adho" is the sense-plane-element. "Sabbadhi 
vippamutto" is the trainee's release (asekkha-vimutti). These are the trainee's five-faculties. This is the 
accessing (the meaning) by means of faculties(indriya). 

Tåniyeva asekkhåni pahcindriyåni vijjå, vijjuppådå avijjånirodho, avijjånirodhå sankhåranirodho, 
sankhåranirodhå vihhånanirodho, vinnånanirodhå nåmarupanirodho, nåmarupanirodhå 
salåyatananirodho, salåyatananirodhå phassanirodho, phassanirodhå vedanånirodho, vedanånirodhå 
tanhånirodho, tanhånirodhå upådånanirodho, upådånanirodhå bhavanirodho, bhavanirodhå 
jåtinirodho, jåtinirodhå jaråmaranam sokaparidevadukkhadomanassupåyåså nirujjhanti. Evametassa 
kevalassa dukkhakkhandhassa nirodho hoti. Ayam paticcasamuppådehi otarana. 

These trainee's five-faculties are wisdom. From the arising of wisdom there is cessation of ignorance. 
From the cessation of ignorance, there is cessation of formations. From the cessation of formations, 
there is cessation of consciousness. From the cessation of consciousness, there is cessation of mind- 
matter. From the cessation of mind-matter, there is cessation of six-bases. From the cessation of six- 



bases, there is cessation of contact. From the cessation of contact, there is cessation of sensation. From 
the cessation of sensation, there is cessation of craving. From the cessation of craving, there is 
cessation of clinging. From the cessation of clinging, there is cessation of becoming. From the 
cessation of becoming, there is cessation of birth. From the cessation of birth - aging, death, sorrow, 
lamentation, pain, suffering, grief cease. Thus, this entire aggregate of sorrow ceases. This is accessing 
(the meaning of the sutta) by means of Dependent-co-arising. 


Taniyeva asekkhani pancindriyani tihi khandhehi sangahitani - silakkhandhena samadhikkhandhena 
pannåkkhandhena, ayam khandhehi otaranå. 

These trainee's five-faculties are included in the three aggregates - by the Morality-aggregate, by the 
Concentration-aggregate, by the Wisdom-aggregate. This is accessing (the sutta meaning) by means 
of Aggregates. (Note: here khandha is Sila,Samadhi, panna) 

Taniyeva asekkhani pancindriyani sankhårapariyåpannåni ye sankhårå anåsavå, no ca bhavangå, te 
sankhårå dhammadhåtusangahitå. Ayam dhåtuhi otaranå. 

These trainee's five-faculties are included in formations. Whatever formations are non-cankers and 
not factor of becoming, those formations are included in the Phenomena-element (Dhamma-dhåtu). 
This is accessing (the sutta meaning) by means of the Elements. (Note: Here, sankhåra are 
representative of Dhamma dhåtu) 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam anåsavam, no ca bhavangam. Ayam 
åyatanehi otaranå. 

That Phenomena-element is included in the Phenomena-base. Whatever base is non-canker, not a 
factor of becoming - this is accessing (the sutta meaning) by means of the Bases. 

'Ayam ahasmiti anånupassl"ti ayam sakkåyaditthiyå samugghåto, så sekkhåvimutti, tåniyeva 
sekkhåni pancindriyåni. Ayam indriyehi otaranå. 

"Ayam ahasmiti anånupassi" - This is the eradication of self-view (sakkåyaditthi). This is trainee's 
release. This is trainee's five-faculties. This is accesssing (the sutta meaning) by means of Faculties. 

Tåniyeva sekkhåni pancindriyåni vijjå, vijjuppådå avijjånirodho, avijjånirodhå sankhåranirodho, 
evam sabbo paticcasamuppådo. Ayam paticcasamuppådehi otaranå. 

These trainee's five-faculties are wisdom. From the arising of wisdom, there is cessation of ignorance. 
From the cessation of ignorance, there is cessation of formations... Thus the entire Dependent- 
coarising. This is accessing (the sutta meaning) by means of Dependent-coarising. 

Såyeva vijjå pannåkkhandho. Ayam khandhehi otaranå. 

This wisdom is the wisdom-aggregate. This is accessing (the sutta meaning) by means of Aggregates. 

Såyeva vijjå sankhårapariyåpannå, ye sankhårå anåsavå, no ca bhavangå, te sankhårå 
dhammadhåtusangahitå, ayam dhåtuhi otaranå. 

This wisdom is included in formations. Whatever formations are non-canker, not factor of becoming, 
those are included in the Phenomena-element. This is accessing (the sutta meaning) by means of the 
Elements. 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam anåsavam, no ca bhavangam, ayam 
åyatanehi otaranå. 



This Phenomena-element is included in Phenomena-base. Whatever base is non-canker, not factor of 
becoming - this is accessing (the sutta meaning) by means of the Bases. 


Sekkhaya ca vimuttiya asekkhaya ca vimuttiya vimutto udatari ogham atinnapubbam 
apunabbhavåya. Tenåha bhagavå "uddham adho"ti. 

Released by the trainee's release and the trained-one's relea se, one crosses the flood - not crossed 
before, for non-rebirth. 


•• 


"Nissitassa calitam, anissitassa calitam natthi, 
calite asati passaddhi, passaddhiyå sati nati na hoti, 
natiyå asati ågatigati na hoti, ågatigatiyå asati cutupapåto na hoti, 
cutupapåte asati nevidha na huram na ubhayamantarena; esevanto dukkhasså"ti. 

For the dependent, are perturbed; the non-dependent are is no perturbation. When unperturbed there 
is tranquility. When there is tranquility, there is no inclination. When there is no inclination, there is 
no coming-and-going. When there is no coming-and-going, there is no rebirth. When there is no 
rebirth - there is no here, no next (world), no in-between-both - there is an end to suffering. 

"Nissitassa calita"nti nissayo nåma duvidho tanhånissayo ca ditthinissayo ca. Tattha yå rattassa 
cetanå, ayam tanhånissayo; yå mulhassa cetanå, ayam ditthinissayo. Cetanå pana sankhårå, 
sankhårapaccayå vifmånam, vinhånapaccayå nåmarupam", evam sabbo paticcasamuppådo. Ayam 
paticcasamuppådehi otaranå. 

"Nissitassa calita" - dependence is of two kinds - craving-dependence and view-dependence. There, 
that which is the intention of a craving-one - that is craving-dependence; that which is the intention 
of a deluded-one - that is view-dependence. Now, intention is formation. Dependent on formation, 
there is consciousness. Dependent on consciousness there is mind-matter - thus the entire 
Dependent-co-arising. This is accessing (the sutta meaning) by means of Dependent-co-arising. 

Tattha yå rattassa vedanå, ayam sukhå vedanå. Yå sammulhassa vedanå, ayam adukkhamasukhå 
vedanå, imå dve vedanå vedanåkkhandho. Ayam khandhehi otaranå. 

There, that which is the sensation of the craving-one, that is pleasant sensation. That which is the 
sensation of the deluded-one, that is neither-pleasant-nor-unpleasant sensation. These two sensations 
is the Sensation-aggregate. This is accessing (the sutta meaning) by means of Aggregates. 

Tattha sukhå vedanå dve indriyåni sukhindriyam somanassindriyanca, adukkhamasukhå vedanå 
upekkhindriyam. Ayam indriyehi otaranå. 

There, pleasant sensation is two faculties - bodily-pleasant-sensation-faculty and mental-joy- 
sensation-faculty. Neither-pleasant-nor-unpleasant sensation is neutral-sensation-faculty. This is 
accessing (the sutta meaning) by means of Faculties. 

Tåniyeva indriyåni sankhårapariyåpannåni, ye sankhårå såsavå bhavangå, te sankhårå 
dhammadhåtusangahitå. Ayam dhåtuhi otaranå. 

Those faculties are included in formations. The formations which are non-canker, not factor of 
becoming, those formations are included in the Phenomena-element. This is accessing (the sutta 
meaning) by means of Elements. 




Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam såsavam bhavangam, ayam åyatanehi 
otaranå. 

The Phenomena-elements included in Phenomena-base - whatever base is non-canker, not factor of 
becoming - this is accessing (the sutta meaning) by means of Bases. 

"Anissitassa calitam natthTTi samathavasena vå tanhåya anissito vipassanåvase vå ditthiyå anissito. 
Yå vipassanå ayam vijjå, vijjuppådå avijjånirodho, avijjånirodhå sankhåranirodho, sankhåranirodhå 
vinnånanirodho, evam sabbo paticcasamuppådo. Ayam paticcasamuppådehi otaranå. 

"Anissitassa calitam natthi" means in terms of samatha, it is non-dependent on craving or in terms of 
vipassana it is non-dependent on view. What is vipassana, that is wisdom. From the arising of 
wisdom, there is cessation of ignorance. From the cessation of ignorance, there is cessation of 
formation. From the cessation of formation, there is cessation of consciousness - thus the entire 
Dependent-co-arising. This is accessing (the sutta meaning) by means of Dependent-co-arising. 

Såyeva vipassanå pannåkkhandho. Ayam khandhehi otaranå. 

The vipassana is wisdom-aggregate. This is accessing (the sutta meaning) by means of Aggregates. 

Såyeva vipassanå dve indriyåni - vlriyindriyanca pahhindriyanca. Ayam indriyehi otaranå. 

The vipassana is two faculties - effort-faculty and wisdom-faculty. This is accessing (the sutta 
meaning) by means of Faculties. 

Såyeva vipassanå sankhårapariyåpannå, ye sankhårå anåsavå, no ca bhavangå, te sankhårå 
dhammadhåtusangahitå. Ayam dhåtuhi otaranå. 

The vipassana is included in formations. Those formations which are non-canker, not factor of 
becoming, they are included in Phenomena-element. This is accessing (the sutta meaning) by means 
of Elements. 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam anåsavam, no ca bhavangam. Ayam 
åyatanehi otaranå. 

The Phenomena-element is included in Phenomena-base. Those bases which are non-canker, not 
factor of becoming - this is accessing (the sutta meaning) by means of Bases. 

"Passaddhiyå sati"ti duvidhå passaddhi kåyikå ca cetasikå ca. Yam kåyikam sukham, ayam 
kåyapassaddhi. Yam cetasikam sukham, ayam cetasikå passaddhi. Passaddhakåyo sukham vediyati, 
sukhino cittam samådhiyati, samåhito yathåbhutam pajånåti, yathåbhutam p ajånanto nibbindati, 
nibbindanto virajjati, virågå vimuccati, vimuttasmim "vimutta"miti nånam hoti, "khlnå jåti, vusitam 
brahmacariyam, katam karaniyam, nåparam itthattåyå"ti pajånåti. 

"Passaddhiyå sati" - there are two kinds of tranquility - of body and of mental factor. Whatever is 
pleasant sensation of body - this is kåyapassadhi (bodily-tranquility). Whatever is pleasant sensation 
of mental factor - this is cetasika passadhi (mental factor tranquility). A tranquil body experiences 
pleasant sensation. The mind of the pleasant-sensation-experiencer gets concentrated. The one who is 
concentrated knows as-it-is. The one who knows as-it-is is dispassionate. Being dispassionate there is 
fading of lust. The lust-faded-one is released. On being released, there is knowledge as, "Released". 
He knows, "Birth is ended. The holy life has been lived. What is to be done is done. There nothing 
after this." 


So na namati rupesu, na saddesu, na gandhesu, na rasesu, na photthabbesu, na dhammesu khayå 
rågassa khayå dosassa khayå mohassa. Yena rupena tathågatam titthantam carantam 
panhåpayamåno pannåpeyya, tassa rupassa khayå virågå nirodhå cågå patinissaggå rupasankhaye 



vimutto. Tathågato atthltipi na upeti, natthitipi na upeti, atthi natthitipi na upeti, nevatthi no 
natthitipi na upeti. Atha kho gambhiro appameyyo asankheyyo nibbutotiyeva sankham gacchati 
khayå rågassa, khayå dosassa, khayå mohassa. 

He does not have a bent towards forms, sounds, smells, tastes, touches or mental phenomena - due to 
ending of craving, ending of hatred, ending of delusion. By what form, he would define while define 
the Tathågata as standing, going - due to the ending of, due to the dispassion to, due to the cessation 
of, due to the giving up of, due to the forsaking of that form - he is released by the ending of form. 

He does not hold that "There is a Tathågata"; also does not hold that "There is no... "There is and 
there is no.."Neither is nor is not...". He is reckoned as deep, limitless, uncountable, allayed - due 
to ending of craving, due to ending of hatred, ending of delusion. 

Yåya vedanåya.. .pe... yåya sannåya. Yehi sankhårehi. Yena vinnånena tathågatam titthantam 
carantam panhåpayamåno pannåpeyya, tassa vinnånassa khayå virågå nirodhå cågå patinissaggå 
vinhånasankhaye vimutto, tathågato atthltipi na upeti, natthitipi na upeti, atthi natthitipi na upeti, 
nevatthi no natthitipi na upeti. Atha kho gambhiro appameyyo asankheyyo nibbutotiyeva sankham 
gacchati khayå rågassa, khayå dosassa, khayå mohassa. 

From the sensation... from the perception... from the formation... From the consciousness - By what 
consciousness, he would define while define the Tathågata as standing, going - due to the ending of, 
due to the dispassion to, due to the cessation of, due to the giving up of, due to the forsaking of that 
consciousness - he is released by the ending of consciousness. He does not hold that "There is a 
Tathågata"; also does not hold that "There is no... "; "There is and there is no..."; "Neither is nor is 
not...". He is reckoned as deep, limitless, uncountable, allayed - due to ending of craving, due to 
ending of hatred, ending of delusion. 

"Agat!"ti idhågati. "Gati"ti peccabhavo. Ågatigatipi na bhavanti, "nevidhå"ti chasu ajjhattikesu 
åyatanesu. "Na hura"nti chasu båhiresu åyatanesu. "Na ubhayamantarenå"ti phassasamuditesu 
dhammesu attånam na passati. "Esevanto dukkhasså"ti paticcasamuppådo. So duvidho lokiyo ca 
lokuttaro ca. Tattha lokiyo avijjåpaccayå sankhårå, yåva jaråmaranå. Lokuttaro silavato avippatisåro 
jåyati, yåva nåparam itthattåyåti pajånåti. Tenåha bhagavå "nissitassa calitam anissitassa calitam 
natthi...pe... esevanto dukkhasså"ti. 

"Ågati" means the present destiny. "Gati" means the later becoming. There is no present existence or 
future one. "Nevidhå" means in the six internal bases. "Na hura" means in the six extemal bases. "Na 
ubhayamantarenå" means cannot see teh phenomena arising based on contact. "Esevanto 
dukkhasså" means Dependent-co-arising. It is of two kinds - mundane and supramundane. There, 
mundane is 'Due to ignorance there is formation... till aging and death. Supramundane is 'Virtuous, 
remorseless is born... till he knows, 'There is nothing after this'. Therefore said the Bhagava, 
"nissitassa calitam anissitassa calitam natthi... esevanto dukkhasså". 

-«*••»- 


"Ye keci sokå paridevitå vå, dukkhå ca lokasmimanekarupå; 

Piyam paticcappabhavanti ete, piye asante na bhavanti ete. 

Tasmå hi te sukhino vitasokå, yesam piyam natthi kuhinci loke; 

Tasmå asokam virajam patthayåno, piyam na kayiråtha kuhinci loke"ti. 


Whatever multifarious sorrow or lamentation or suffering in this world - They arise due to what is 
dear. They don't arise when nothing is held dear. 

Therefore, indeed, those who are happy, sorrowless - for them there is nothing dear in this world. 




Therefore, (if) wishing for the sorrowless, the stainless - don't make anything dear in this world. 


"Ye keci sokå paridevitå vå, dukkhå ca lokasmimanekarupå piyam paticcappabhavanti ete"ti - ayam 
dukkhå vedanå. "Piye asante na bhavanti ete"ti - ayam sukhå vedanå. Vedanå vedanåkkhandho. 
Ayam khandhehi otaranå. 

"Ye keci sokå paridevitå vå, dukkhå ca lokasmimanekarupå piyam paticcappabhavanti ete" - this is 
painful sensation. "Piye asante na bhavanti ete" - this is pleasant sensation. Sensation is Sensation- 
aggregate. This is accessing (the sutta meaning) by means of the Aggregates. 

Vedanåpaccayå tanhå, tanhåpaccayå upådånam, upådånapaccayå bhavo, bhavapaccayå jåti, 
jåtipaccayå jaråmaranam, evam sabbam. Ayam paticcasamuppådehi otaranå. 

Conditioned by sensation is craving, Conditioned by craving is clinging. Conditioned by clinging is 
becoming. Conditioned by becoming is birth. Conditioned by birth is aging and death - this in 
entirety. This is accessing (the sutta meaning) by means of Dependent-co-arising. 

Tattha sukhå vedanå dve indriyåni - sukhindriyam somanassindriyanca. Dukkhå vedanå dve 
indriyåni - dukkhindriyam domanassindriyanca. Ayam indriyehi otaranå. 

There, pleasant sensation is two faculties - (bodily) pleasant sensation faculty and (mental) joy 
faculty. Painful sensation is two faculties - (bodily) painful sensation and (mental) sorrow faculty. 
This is accessing (the sutta meaning) by means of Faculties. 

Tåniyeva indriyåni sankhårapariyåpannåni, ye sankhårå såsavå bhavangå, te sankhårå 
dhammadhåtusangahitå. Ayam dhåtuhi otaranå. 

Those faculties are included in formation. Whatever formations are non-canker, not factor of 
becoming, they are included in the Phenomena-element - This is accessing (the sutta meaning) by 
means of Elements. 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam såsavam bhavangam. Ayam åyatanehi 
otaranå. 

That Phenomena-element included in the Phenomena-base - whatever base is non-canker, not factor 
of becoming - this is accessing (the sutta meaning) by means of Bases. 

Tasmå hi te sukhino vitasokå, yesam piyam natthi kuhinci loke; 

Tasmå asokam virajam patthayåno, piyam na kayiråtha kuhinci loketi. 

Therefore, indeed, those who are happy, sorrowless - for them there is nothing dear in this world. 
Therefore, (if) wishing for the sorrowless, the stainless - don't make anything dear in this world. 

Idam tanhåpahånam. Tanhånirodhå upådånanirodho, upådånanirodhå bhavanirodho, evam sabbam. 
Ayam paticcasamuppådehi otaranå. 


Here, it is abandoning of craving. From the eradication of craving, there is eradication of clinging. 
From the eradication of clinging there is eradication of becoming - thus in entirety. This is accessing 
(the sutta meaning) by means of Dependent-co-arising. 

Tamyeva tanhåpahånam samatho. So samatho dve indriyåni satindriyam samådhindriyanca. Ayam 
indriyehi otaranå. 



That abandoning of craving is samatha. That samatha is two faculties - mindfulness-faculty and 
concentration-faculty. This is accessing (the sutta meaning) by means of Faculties. 

Soyeva samatho samådhikkhandho. Ayam khandhehi otaranå. 

That samatha is Samådhi-aggregate. This is accessing (the sutta meaning) by means of Aggregates. 

Soyeva samatho sankhårapariyåpanno, ye sankhårå anåsavå, no ca bhavangå, te sankhårå 
dhammadhåtusaiigahitå. Ayam dhåtuhi otaranå. 

That samatha is included in formations. Whatever formation is non-canker, not factor of becoming, 
that formation is included in Phenomena-element. This is accessing (the sutta meaning) by means of 
Elements. 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam anåsavam, no ca bhavaiigam. Ayam 
åyatanehi otaranå. Tenåha bhagavå “ye keci sokå“ti. 

That Phenomena-element is included in Phenomena-base - the base that is non-canker, not a factor of 
becoming. This is accessing (the sutta meaning) by means of Bases. Therefore, said the Bhagava, "ye 
keci soka". 




Kåmam kåmayamånassa, tassa ce tam samijjhati; 

Addhå pltimano hoti, laddhå macco yadicchati. 

Tassa ce kåmayånassa, chandajåtassa jantuno; 

Te kåmå parihåyanti, sallaviddhova ruppati. 

Yo kame parivajjeti, sappasseva padå siro; 

Somam visattikam loke, sato samativattati'ti. 

If that which is desired is obtained by the one desiring it, 

Indeed, he is delighted - the man who obtained what was desired. 

If, for the man who desires, wishes - those which are desired come to ruin - he is pained as though 
pierced by an arrow. 

Whoever averts sensual desire, like the feet avert the serpenTs head; 

Fie, mindful, crosses over this world of craving. 

Tattha yå pitimanatå, ayam anunayo. Yadåha sallaviddhova ruppatiti, idam patigham. Anunayam 
patighanca pana tanhåpakkho, tanhåya ca pana dasaruplni åyatanåni padatthånam. Ayam åyatanehi 
otaranå. 


There, what is delightedness is approval, liking. What is said as, "sallaviddhova ruppati" - this is 
non-approval, dislike. Approval and non-approval is on the side of craving. And for craving, the ten 
form-bases are the footing. This is accessing (the sutta meaning) by means of Bases. 

Tåniyeva dasa ruplni rupakåyo nåmasampayutto, tadubhayam nåmarupam, nåmarupapaccayå 
salåyatanam, salåyatanapaccayå phasso, phassapaccayå vedanå, vedanåpaccayå tanhå, evam sabbam. 
Ayam paticcasamuppådehi otaranå. 

Those ten forms are the Form-aggregate, associated with Mind. Those both are Mind-matter. 
Conditioned by mind-matter is the six-bases. Conditioned by the six-bases is contact. Conditioned by 
contact is sensation. Conditioned by sensation is craving - this in entirety. This is accessing (the sutta 




meaning) by means of Dependent-co-arising. 


Tadeva namarupam pancakkhandho; Ayam khandhehi otarana; 

Tadeva namarupam atthårasa dhåtuyo; Ayam dhåtuhi otarana; 

That mind-matter is the five-aggregates. This is Crossing over by Aggregates. That mind-matter is the 
eighteen-elements. This is accessing (the sutta meaning) by means of Elements. 

Tattha yo rupakåyo imåni panca rupini indriyåni, yo nåmakåyo imåni panca arupini indriyåni, imåni 
dasa indriyåni. Ayam indriyehi otarana. 

There, that which is the form-group, they are the five-form-faculties. That which is the mind-group, 
they are the five-formless-faculties. These are the ten faculties. This is accessing (the sutta meaning) 
by means of Faculties. 

Tattha yadåha - There it is said as - 
"Yo kame parivajjeti, sappasseva padå siro; 

Somam visattikam loke, sato samativattati"ti. 

Whoever averts sensual desire, like the feet avert the serpenTs head; 

He, mindful, crosses over this world of craving. 

Ayam saupådiseså nibbånadhåtu, ayam dhåtuhi otarana. 

This is Nibbåna-element with remainder. This is accessing (the sutta meaning) by means of Elements. 

Såyeva saupådiseså nibbånadhåtu vijjå, vijjuppådå avijjånirodho, avijjånirodhå sankhåranirodho, 
evam sabbam. Ayam paticcasamuppådehi otarana. 

This Nibbåna-element with remainder is wisdom. From the arising of wisdom, ignorance is 
eradicated. With the eradication of ignorance, formation is eradicated - thus in entirety. This is 
accessing (the sutta meaning) by means of Dependent-co-arising. 

Såyeva vijjå pannåkkhandho. Ayam khandhehi otarana. 

That wisdom is Wisdom-aggregate. This is accessing (the sutta meaning) by means of Aggregates. 


Sayeva vijjå dve indriyåni - viriyindriyam pahnindriyahca. Ayam indriyehi otarana. 

That wisdom is two faculties - effort-faculty and wisdom-faculty. This is accessing (the sutta 
meaning) by means of Faculties. 

Såyeva vijjå sankhårapariyåpannå, ye sankhårå anåsavå, no ca bhavangå, te sankhårå 
dhammadhåtusangahitå. Ayam dhåtuhi otarana. 

That wisdom is included in formation. That formation which is non-canker, not factor of becoming, 
that formation is included in Phenomena-element. This is accessing (the sutta meaning) by means of 
Elements. 

Så dhammadhåtu dhammåyatanapariyåpannå, yam åyatanam anåsavam, no ca bhavangam. Ayam 
åyatanehi otarana. Tenåha bhagavå "kåmam kåmayamånasså"ti. 

The Phenomena-element is included in Phenomena-base. That base which is non-canker, not factor of 
becoming - this is accessing (the sutta meaning) through Bases. Therefore said the Bhagava, "kåmam 
kåmayamånasså". 



Ettåvatå paticca indriyakhandhadhåtuåyatanåni samosaranotaranåni bhavanti. Evam paticca 
indriyakhandhadhåtuåyatanåni otåretabbåni. Tenåha åyasmå mahåkaccåyano “yo ca 
paticcuppådo“ti. 

To this extent, faculties, aggregates, elements and bases become an integrated access or entrance. 
Thus the faculties, aggregates, elements and bases can bring about access or entry. Therefore said 
Venerable Mahåkaccåyano, “yo ca paticcuppådo". 

Niyutto otarano håro. 

Otarana håra has been elucidated 
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Sodhana hara 


Sodhana hara is a method of analyzing a sutta by seeking to clarify whether and where the 
questioned matter gets a complete answer. 

The following is a verse explaining this håra. 

Vissajjitamhi panhe, gåthåyam pucchitåyamårabbha, 

Suddhåsuddhaparikkhå håro so sodhano nåma. 

As it checks for the clarified and un-clarified in the answered question, 
regarding the inquired in the verse - this håra is called Sodhana (Clarification). 

The above is a brief introduction to Sodhana håra. 

The ensuing is the original text elucidating the Sodhana håra using examples. 


13. Sodhanahåravibhango - with English translation 
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Tattha katamo sodhano håro? “Vissajjitamhi panhe"ti gåthå. 

Yathå åyasmå ajito påråyane bhagavantam panham pucchati - 

"Kenassu nivuto loko, kenassu nappakåsati; 

Kissåbhilepanam brusi, kimsu tassa mahabbhaya"nti. 

"Avijjåya nivuto loko, [ajitåti bhagavå] 

Vivicchå pamådå nappakåsati; 

Jappåbhilepanam brumi, dukkhamassa mahabbhaya"nti. 

"Kenassu nivuto loko"ti panhe "avijjåya nivuto loko"ti bhagavå padam sodheti, no ca årambham. 
"Kenassu nappakåsati"ti panhe "vivicchå pamådå nappakåsati"ti bhagavå padam sodheti, no ca 
årambham. "Kissåbhilepanam brusi"ti panhe "jappåbhilepanam brumi"ti bhagavå padam sodheti, 
no ca årambham. "Kimsu tassa mahabbhaya"nti panhe "dukkhamassa mahabbhaya"nti suddho 
årambho. Tenåha bhagavå "avijjåya nivuto loko"ti. 

Therein, what is the Sodhana håra? (It refers to) the verse - 'In the answered question.. / 

As the Venerable Ajita asks the Blessed One question, in Påråyana - 

"Due to what is the world hemmed-in? Due to what does it not shine? 

Do tell, with what is it smeared? What is its great-fear?" 

Due to ignorance is the world hemmed-in. (the Blessed One to Ajita) 

It does not shine due to doubt and heedlessness. 

It is smeared with greed. Its great-fear is suffering. 



In the question, "Due to what is the world hemmed-in?", the Blessed One clarifies the term, (with the 
answer) "Due to ignorance is the world hemmed-in", but not the initiating-factor. 

In the question, "Due to what does it not shine?", the Blessed-One clarifies the term, (with the 
answer) "It does not shine due to doubt and heedlessness", but not the initiating-factor. 

In the question, "Do tell, with what is it smeared?", the Blessed One clarifies the term, (with the 
answer) "It is smeared with greed", but not the initiating-factor. 

In the question, "What is its great-fear", the Blessed One clarifies the initiating-factor, (with the 
answer) "Its great-fear is suffering". Thus spoke the Blessed One- "Due to ignorance is the world 
hemmed-in". 


»•*- 


"Savanti sabbadhi sota, [iccåyasmå ajito] 

Sotånam kim nivåranam; 

Sotånam samvaram bruhi, kena sota pidhiyare"ti. 

"Yåni sotåni lokasmim, [ajitåti bhagavå] 

Sati tesam nivåranam; 

Sotånam samvaram brumi, pannåyete pidhlyare"ti. 

"Savanti sabbadhi sota, sotånam kim nivårana"nti panhe "yåni sotåni lokasmim, sati tesam 
nivårana"nti bhagavå padam sodheti, no ca årambham. "Sotånam samvaram bruhi, kena sotå 
pidhlyare"ti panhe "sotånam samvaram brumi, pannåyete pidhlyare"ti suddho årambho. Tenåha 
bhagavå "yåni sotåni lokasmi"nti. 

"The streams flow everywhere - what is the shutting-off of the streams? 

Do tell the closing-off of the streams, by what are the streams shut-off? 

Whatever streams there are in this world, mindfulness is their shutting-off. 

(The Blessed One to Ajita) 

I will tell the closing-off of the streams, they are shut-off by wisdom" 

In the question, "The streams flow everywhere - what is the shutting-off of the streams?", the Blessed 
One clarifies the term, (with the answer) "Whatever streams there are in this world, mindfulness is 
their shutting-off", but not the initiating factor. 

In the question, "Do tell the closing-off of the streams, by what are the streams shut-off?", the Blessed 
One clarifies the initiating-factor, (with the answer) "I will tell the closing-off of the streams, they are 
shut-off by wisdom. Thus spoke the Blessed One - "Whatever streams there are in this world". 

-- 


"Pannå ceva sati ca, [iccåyasmå ajito] 

Nåmarupanca mårisa; 

Etamme puttho pabruhi, katthetam uparujjhatl"ti panhe - 






"Yametam panham apucchi, ajita tam vadåmi te; 

Yattha nåmanca rupanca, asesam uparujjhati; 

Vinnånassa nirodhena, etthetam uparujjhati"ti. 

Suddho årambho. Tenåha bhagavå "yametam panham apucchi"ti. 

In the question - 

"Wisdom and mindfulness and mind-matter, (Ajita thereof) 

Sir, where does it cease ? 

This is asked by me, do answer", 

"Whatever question you asked, Ajita, I will answer you. 

Where mind and matter cease without remainder, 
by the cessation of consciousness, there it ceases". 

The initiating-factor is clarified. Thus spoke the Blessed One- " Whatever question you asked". 

-- 


Yattha evam suddho arambho, so panho visajjito bhavati. 

Yattha pana årambho asuddho, na tåva so panho visajjito bhavati. 

Where the initiating-factor is clarified thus, that question is answered. 

But where the initiating-factor is not-clarified, to that extent, that question is not answered. 

Tenåha åyasmå mahåkaccåyano "vissajjitamhi panhe"ti. 

Therefore said the Venerable Mahåkaccåyana - "In the answered question..." 

- —m— - 


Niyutto sodhano håro. 

The Sodhana håra has been elucidated. 
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Adhitthana hara 


Adhitthana hara is a method of analyzing a sutta by resolving, by taking apart the phenomena 
expressed in that sutta. 

The word adhitthana is used here in the sense of resolving - taking apart. 

The following is a verse explaining this håra. 

Ekattatåya dhammå, yepi ca vemattatåya nidditthå; 

Tena vikappayitabbå, eso håro adhitthåno. 

Those phenomena that are general, they are expressed specifically- 
in that way should they be inferred - this håra is adhitthåna. 

The above is a brief introduction to Adhitthåna håra. 

The ensuing is the original text elucidating the Adhitthåna håra using examples. 


14. Adhitthånahåravibhango - with English translation 
© 2017 pasannacitta.wordpress.com 

Tattha katamo adhitthåno håro? "Ekattatåya dhammå, yepi ca vemattatåya nidditthå"ti. 

Therein, what is the adhitthåna håra? (It is as explained in the verse) "Those phenomena that are 
general, they are expressed specifically..." 

Ye tattha nidditthå, tathå te dhårayitabbå. 

What are expressed there, in that way should they be upheld. 

// Dukkha"nti ekattatå. Tattha katamam dukkham? Jåti dukkhå, jarå dukkhå, byådhi dukkho, 
maranam dukkham, appiyehi sampayogo dukkho, piyehi vippayogo dukkho, yampiccham na 
labhati tampi dukkham, samkhittena pancupådånakkhandhå dukkhå, rupå dukkhå, vedanå dukkhå, 
sannå dukkhå, sankhårå dukkhå, vinnånam dukkham. Ayam vemattatå. 

Dukkhå (Suffering) is general. Therein, what is suffering? Birth is suffering, aging is suffering, illness 
is suffering, death is suffering, associating with un-beloved is suffering, not associating with beloved 
is suffering, not getting what one wants is suffering, in short - the five clinging aggregates are 
suffering. Form is a suffering, sensation is a suffering, perception is a suffering, mental-formations are 
suffering, consciousness is suffering. This is specifical. 

"Dukkhasamudayo"ti ekattatå. Tattha katamo dukkhasamudayo? Yåyam tanhå ponobhavikå 
[ponobbhavikå (ka.)] nandirågasahagatå tatratatråbhinandini. Seyyathidam, kåmatanhå bhavatanhå 
vibhavatanhå. Ayam vemattatå. 

Dukkha-samudaya (arising of suffering) is general. Therein, what is the arising of suffering? The 
craving that gives rise to further becoming, accompanied by passion and delight, relishing here and 
there, namely, craving for sensual pleasures, craving for becoming, craving for non-becoming. This is 
specifical. 



“Duk kh a n i r od h o'' ti ekattatå. Tattha katamo dukkhanirodho? Yo tassåyeva tanhåya 
asesaviråganirodho cågo patinissaggo mutti anålayo. Ayam vemattatå. 

Dukkha-nirodha (cessation of suffering) is general. Therein, what is the cessation of suffering? The 
remainderless fading and cessation, giving-up, relinquishment, release and letting go of that very 
craving. This is specifical. 


“Duk kh a n i rod h a gå m i ni patipadå“ti ekattatå. Tattha katamå dukkhanirodhagåmini patipadå? 
Ayameva ariyo atthangiko maggo. Seyyathidam, sammåditthi sammåsankappo sammåvåcå 
sammåkammanto sammååjivo sammåvåyåmo sammåsati sammåsamådhi. Ayam vemattatå. 
Dukkha-nirodha-gåmini-patipadå (path leading to the cessation of suffering) is general. Therein, 
what is the path leading to the cessation of suffering? It is this Eight-fold Noble Path, namely. Right 
View, Right Intention, Right Speech, Right Action, Right Livelihood, Right Effort, Right Mindfulness, 
Right Concentration. This is specifical. 

“Maggo"ti ekattatå. Tattha katamo maggo? Nirayagåmi maggo tiracchånayonigåmi maggo 
pettivisayagåml maggo asurayoniyo [asurayonigåmiyo (si.), asurayonigåmlniyo (ka.)] maggo 
saggagåmiyo maggo manussagåmi maggo nibbånagåmi maggo. Ayam vemattatå. 

Magga (path) is general. Therein, what is Path? The path leading to hell, path leading to animal- 
world, path leading to the sphere of hungry ghosts, path leading to realm of demons, path leading to 
heaven, path leading to human-world, path leading to Nibbåna. This is specifical. 

“Nirodho“ti ekattatå. Tattha katamo nirodho? Patisankhånirodho appatisankhånirodho 
anunayanirodho patighanirodho månanirodho makkhanirodho palåsanirodho issånirodho 
macchariyanirodho sabbakilesanirodho. Ayam vemattatå. 

Nirodha (cessation) is general. Therein, what is cessation? cessation of judgement, cessation of non- 
judgement, cessation of liking, cessation of disliking, cessation of conceit, cessation of demeaning, 
cessation of spite, cessation of envy, cessation of stinginess, cessation of all defilement. This is 
specifical. 

“Rupa“nti ekattatå. Tattha katamam rupam? Cåtumahåbhutikam [cåtummahåbhutikam (si.)] rupam 
catunnam mahåbhutånam upådåya rupassa pannatti. Tattha katamåni cattåri mahåbhutåni? 
Pathavldhåtu [pathavldhåtu (si.)] åpodhåtu tejodhåtu våyodhåtu. 

Rupam (form) is general. Therein, what is form? The four-great-elements form, the concept of the 
derivative-form of the four-great-elements. Therein, what are the four great-elements? Element of 
extension, element of cohesion, element of energy, element of movement. 

Dvihi åkårehi dhåtuyo parigganhåti sankhepena ca vitthårena ca. Katham vitthårena dhåtuyo 
parigganhåti? Visatiyå åkårehi pathavidhåtum vitthårena parigganhåti, dvådasahi åkårehi 
åpodhåtum vitthårena parigganhåti, catuhi åkårehi tejodhåtum vitthårena parigganhåti, chahi 
åkårehi våyodhåtum vitthårena parigganhåti. 

One comprehends the elements by two ways - in brief and in detail. How are the elements 
comprehended in detail? By twenty ways, the element of extension is comprehended in detail. By 
twelve ways, the element of cohesion is comprehended in detail. By four ways, the element of energy 
is comprehended in detail. By six ways, the element of movement is comprehended in detail. 

Katamehi visatiyå åkårehi pathavidhåtum vitthårena parigganhåti? Atthi imasmim kåye keså lomå 
nakhå dantå taco, mamsam nhåru atthi atthimihjam [atthiminjå (si.)] vakkam, hadayam yakanam 
kilomakam pihakam papphåsam, antam antagunam udariyam karisam matthake matthalunganti 
imehi visatiyå åkårehi pathavidhåtum vitthårena parigganhåti. 

How is the element of extension comprehended in detail by twenty ways? In this body there is hair. 



body hair, nails, teeth, skin, flesh, tendons, bone, bone-marrow, kidneys, heart, liver, pleura, spleen, 
lungs, small intestines, large intestines, gorge, faeces, brain in the skull - thus, by these twenty ways, 
the element of extension is comprehended in detail. 


Katamehi dvådasahi åkårehi åpodhåtum vitthårena parigganhåti? Atthi imasmim kåye pittam 
semham pubbo lohitam sedo medo assu vasa khelo singhånikå lasikå muttanti imehi dvådasahi 
åkårehi åpodhåtum vitthårena parigganhåti. 

How is the element of cohesion comprehended in detail, by twelve ways? There is in this body, bile, 
phlegm, pus, blood, sweat, fat, tears, skin-oil, saliva, mucus, fluid in the joints, urine - thus, by these 
twelve ways, the element of cohesion is comprehended in twelve ways. 

Katamehi catuhi åkårehi tejodhåtum vitthårena parigganhåti? Yena ca santappati, yena ca jlrlyati, 
passa ma. ni. 3.351], yena ca paridayhati, yena ca asitapltakhåyitasåyitam sammå parinåmam 
gacchati, imehi catuhi åkårehi tejodhåtum vitthårena parigganhåti. 

How is the element of energy comprehended in detail, by four ways? It is by which there is heating, 
by which there is decaying, by which there is burning, by which the eaten, drunk, chewed and tasted 
(food) gets well digested - by these four ways, the element of energy can be comprehended in detail. 

Katamehi chahi åkårehi våyodhåtum vitthårena parigganhåti? Uddhangamå våtå, adhogamå våtå, 
kucchisayå våtå, kotthåsayå våtå, angamangånusårino våtå, assåso passåso iti, imehi chahi åkårehi 
våyodhåtum vitthårena parigganhåti. 

By what six ways, is the element of movement comprehended in detail? The upward-going air, the 
downward-going air, air in the belly, air in the abdomen, the air that moves from organ to organ, in- 
breath, out-breath - thus, by these six ways, the element of movement can be comprehended in detail. 

Evam imehi dvåcattållsåya åkårehi vitthårena dhåtuyo sabhåvato upalakkhayanto tulayanto 
parivlmamsanto pariyogåhanto paccavekkhanto na kinci gayhupagam passati kåyam vå 
kåyapadesam vå. 

On discriminating, weighing, considering, scrutinizing, reflecting thus - the elements with their 
characteristics, by these forty two ways, in detail - one does not see anything worth acquiring in the 
body or body-parts. 

Yathå candanikam pavicinanto na kinci gayhupagam passeyya, yathå sankåratthånam pavicinanto na 
kinci gayhupagam passeyya, yathå vaccakutim pavicinanto na kinci gayhupagam passeyya, yathå 
sivathikam pavicinanto na kinci gayhupagam passeyya - evameva imehi dvåcattållsåya åkårehi evam 
vitthårena dhåtuyo sabhåvato upalakkhayanto tulayanto parivlmamsanto pariyogåhanto 
paccavekkhanto na kinci gayhupagam passati kåyam vå kåyapadesam vå. 

Just as one would not see anything worth acquiring on investigating a village cess-pool; just as one 
would not see anything worth acquiring on investigating a rubbish dump; just as one would not see 
anything worth acquiring on investigating a lavatory; just as one would not see anything worth 
acquiring on investigating a cemetery - in the same way, on discriminating, weighing, considering, 
scrutinizing, reflecting thus - the elements with their characteristics, by these forty two ways, in detail 
- one does not see anything worth acquiring in the body or body-parts. 

Tenåha bhagavå yå ceva kho pana ajjhattikå pathavldhåtu, yå ca båhirå pathavidhåtu - 
pathavldhåtureveså - tam "netam mama, nesohamasmi, na meso atta"ti evametam yathåbhutam 
sammappanhåya datthabbam. Evametam yathåbhutam sammappahnåya disvå pathavidhåtuyå 
nibbindati, pathavidhåtuyå cittam viråjeti. 

Therefore, said the Blessed One, "Whatever is the intemal element of extension, whatever is the 
external element of extension - in terms of the element of extension - one should see 'as it is', with 



right knowledge, in this way - as 'This is not mine, this is not me, this is not my sel f'. Seeing thus 'as 
it is', with right knowledge, one gets disgusted with the element of extension, the mind casts away 
the element of extension. 


Ya ceva kho pana ajjhattika apodhatu, ya ca bahira apodhatu.. .pe... 

"Whatever is the internal element of cohesion, whatever is the external element of cohesion..." 


ya ceva kho pana ajjhattika tejodhatu, ya ca bahira tejodhatu.. .pe... 

"Whatever is the internal element of energy, whatever is the external element of energy..." 

yå ceva kho pana ajjhattika våyodhåtu, yå ca bahira våyodhåtu, våyodhåtureveså. Tam "netam 
mama, nesohamasmi, na meso atta"ti evametam yathåbhutam sammappahhåya datthabbam, 
evametam yathåbhutam sammappanhåya disvå våyodhåtuyå nibbindati, våyodhåtuyå cittam 
viråjeti. Ayam vemattatå. 

"Whatever is the internal element of movement, whatever is the external element of movement - in 
terms of the element of movement - one should see 'as it is', with right knowledge, in this way - as 
'This is not mine, this is not me, this is not my self'. Seeing thus 'as it is', with right knowledge, one 
gets disgusted with the element of movement, the mind casts away the element of movement. This is 
specifical. 

'Avijjå'ti ekattatå. Tattha katamå avijjå? Dukkhe anhånam, dukkhasamudaye anhånam, 
dukkhanirodhe annånam, dukkhanirodhagåminiyå patipadåya annånam, pubbante annånam, 
aparante annånam, pubbantåparante annånam, idappaccayatåpaticcasamuppannesu dhammesu 
annånam, yam evarupam annånam adassanam anabhisamayo ananubodho asambodho appativedho 
asallakkhanå anupalakkhanå apaccupalakkhanå asamavekkhanam [asamavekkhanam (ka.)] 
apaccakkhakammam dummejjham bålyam asampajahham moho pamoho sammoho avijjå avijjogho 
avijjåyogo avijjånusayo avijjåpariyutthånam avijjålangi moho akusalamulam. Ayam vemattatå. 

Avijjå (ignorance) is general. Therein, what is ignorance? Unknowing in suffering, unknowing in 'the 
origin of suffering', unknowing in the 'cessation of suffering', unknowing in the 'path leading to the 
cessation of suffering', unknowing of the past, unknowing of the future, unknowing of the past and 
future, unknowing of the phenomena which are causally connected and dependently originating - 
that which is such an unknowing, unseeing, non-realizing, non-understanding, non-penetrating, non- 
disceming, non-discriminating, non-differentiating, non-examining, not-realizing-by-oneself, 
foolishness, stupidity, non-comprehension, delusion, bewilderment, confusion, ignorance, the flood 
of ignorance, the latent ignorance, the outburst of ignorance, the bolt of ignorance, the delusion 
rooted in uwholesomeness - this is specifical. 

"Vijjå"ti ekattatå. Tattha katamå vijjå? Dukkhe hånam, dukkhasamudaye hånam, dukkhanirodhe 
hånam, dukkhanirodhagåminiyå patipadåya hånam, pubbante hånam, aparante hånam, 
pubbantåparante nånam, idappaccayatåpaticcasamuppannesu dhammesu nånam, yå evarupå pahhå 
pajånanå vicayo pavicayo dhammavicayo samlakkhanå upalakkhanå paccupalakkhanå pandiccam 
kosallam nepunnam vebhabyå [vebhavyå (si.)] cintå upaparikkhå bhuri medhå parinåyikå vipassanå 
sampajahham patodo pahhå pahhindriyam pahhåbalam pannåsattham pahnåpåsådo pannååloko 
panhåobhåso panhåpajjoto panhåratanam amoho dhammavicayo sammåditthi 
dhammavicayasambojjhango maggangam maggapariyåpannam. Ayam vemattatå. 

Vijjå (knowledge) is general. Therein, what is knowledge? Knowledge in suffering, knowledge in 
'origin of suffering', knowledge in 'cessation of suffering', knowledge in 'path leading to cessation of 
suffering', knowledge of past, knowledge of future, knowledge of past and future, knowedge of 
phenomena which are causally connected and dependently arising. That which is such a wisdom, 
discemment, investigation, probing, investigation of phenomena, characterization, discrimination, 
differentiation, learnedness, skillfulness, adroitness, considering, thinking, examination, wisdom, wit, 
perceptiveness, insight, clear-comprehension, guide, wisdom, wisdom faculty, wisdom-strength. 



wisdom-sword, wisdom-palace, wisdom-light, wi sd om-b ri gh tness, wisdom-lamp, wisdom-jewel, 
non-delusion, investigation of phenomena, right view, enlightenment factor of investigation of 
phenomena, factor of the Path, pertaining to the Path. This is specifical. 

"Samåpatti" ti ekattatå. Tattha katamå samåpatti? Sannåsamåpatti asannåsamåpatti, 
nevasahhånåsahhåsamåpatti. Vibhutasanhåsamåpatti nirodhasamåpattiti. Ayam vemattatå. 
Samåpatti (attainment) is general. Therein, what is attainment? Perception-attainment, non- 
perception-attainment, neither-perception-nor-non-perception-attainment, attainment of boundless 
conciousness, attainment of cessation. This is specifical. 


"Jhåyi" ti ekattatå. Tattha katamo jhåyl? Atthi sekkho jhåyi, atthi asekkho jhåyi, nevasekkhanåsekkho 
jhåyi, åjåniyo jhåyi, assakhalunko jhåyi, ditthuttaro jhåyi, tanhuttaro jhåyi, pannuttaro jhåyi. Ayam 
vemattatå. 

Jåyi (meditator) is general. Therein, who is a meditator? There is the trainee-meditator, there is adept- 
meditator, the neither trainee-nor-adept meditator, the 'thorough-bred' meditator, the 'colt' 
meditator, the meditator predominated by views, the meditator predominated by craving, the 
meditator predominated by wisdom. This is specifical. 

"Samådhi" ti ekattatå. Tattha katamo samådhi? Sarano samådhi, arano samådhi, savero samådhi, 
avero samådhi, sabyåpajjo [sabyåpajjho (si.)] samådhi, abyåpajjo samådhi, sappitiko samådhi, 
nippitiko samådhi, såmiso samådhi, niråmiso samådhi, sasankhåro samådhi, asankhåro samådhi, 
ekamsabhåvito samådhi, ubhayamsabhåvito samådhi, ubhayato bhåvitabhåvano samådhi, 
savitakkasavicåro samådhi, avitakkavicåramatto samådhi, avitakkaavicåro samådhi, hånabhågiyo 
samådhi, thitibhågiyo samådhi, visesabhågiyo samådhi, nibbedhabhågiyo samådhi, lokiyo samådhi, 
lokuttaro samådhi, micchåsamådhi, sammåsamådhi. Ayam vemattatå. 

Samådhi (concentration) is general. Therein, what is concentration? Conflicted concentration, 
unconflicted concentration, hostile concentration, non-hostile concentration, malevolent 
concentration, non-malevolent concentration, concentration with joy, concentration devoid of joy, 
mundane concentration, supra-mundane concentration, concentration with kamma-formations, 
concentration without kamma-formations, unilaterally developed concentration, bilaterally 
developed concentration, concentration developed both ways, concentration with applied thought 
and sustained thought, concentration without applied thought and with sustained thought, 
concentration without applied thought and without sustained thought, deteriorating concentration, 
stabilizing concentration, progressing concentration, penetrating concentration, mundane 
concentration, supra-mundane concentration, wrong concentration, right concentration. This is 
specifical. 

"Patipadå" ti ekattatå. Tattha katamå patipadå? Ågålhapatipadå [ågalhå patipadå (si.) atthakathå 
oloketabbå], nijjhåmapatipadå, majjhimapatipadå, akkhamå patipadå, khamå patipadå, samå 
patipadå, damå patipadå, dukkhå patipadå dandhåbhinnå, dukkhå patipadå khippåbhihnå, sukhå 
patipadå dandhåbhinnå, sukhå patipadå khippåbhinnåti. Ayam vemattatå. 

Patipadå (practice) is general. Therein, what is practice? Practice given to sensual pleasures, practice 
given to asceticism, just-right practice, practice of non-toleration, practice of toleration, practice of 
calm, practice of restraint, painful practice with slow knowing, painful practice with swift knowing, 
pleasant practice with slow knowing, pleasant practice with swift knowing. This is specifical. 

"Kåyo"ti ekattatå. Tattha katamo kåyo? Nåmakåyo rupakåyo ca. Tattha katamo rupakåyo? Keså lomå 
nakhå dantå taco mamsam nhåru [nahåru (si.)] atthi atthiminjam vakkam hadayam yakanam 
kilomakam pihakam papphåsam antam antagunam udariyam karlsam pittam semham pubbo 
lohitam sedo medo assu vaså khelo singhånikå lasikå muttam matthalunganti - ayam rupakåyo. 
Nåmakåyo nåma vedanå sahnå cetanå cittam phasso manasikåroti - ayam nåmakåyoti. Ayam 
vemattatå. 



Body (kåya) is general. Therein, what is body? Mental-body and material-body. Therein, what is 
material-body? Hair, hair of body, nails, teeth, skin, flesh, tendons, bone, bone-marrow, kidneys, 
heart, liver, pleura, spleen, lungs, small intestines, large intestines, gorge, feaces, bile, phlegm, pus, 
blood, sweat, skin-oil, tears, oil in the joints, saliva, mucus, fluid in the joints, urine, brain - this is 
material-body. The mental-body is sensation, perception, intention, mind, contact, attention - this is 
mental-body. This is specifical. 

Evam yo dhammo yassa dhammassa samånabhåvo, so dhammo tassa dhammassa ekattatåya eki 
bhavati. Yena yena vå pana vilakkhano, tena tena vemattam gacchati. 

Thus, whatever phenomena is similar to a phenomena, that phenomena is that (other) phenomena 
due to sameness, becomes common to it. But by what they are distinct, by that they get 
distinct(different/ specific). 


Evam sutte vå veyyåkarane vå gåthåyam vå pucchitena vlmamsayitabbam - kim ekattatåya pucchati, 
udåhu vemattatåyåti. Yadi ekattatåya pucchitam, ekattatåya visajjayitabbam. Yadi vemattatåya 
pucchitam, vemattatåya visajjayitabbam. Yadi sattådhitthånena pucchitam, sattådhitthånena 
visajjayitabbam. Yadi dhammådhitthånena pucchitam, dhammådhitthånena visajjayitabbam. Yathå 
yathå vå pana pucchitam, tathå tathå visajjayitabbam. 

In a discourse or exposition or verse, it should be analysed by asking in this way - 'Is it asked 
generally or specifically'. It it is asked generally, it should be answered generally. If it is asked 
specifically, it should be answered distinctively. If it is asked in terms of beings, it should be 
answered in terms of beings. If it is asked in terms of phenomena, it shoud be answered in terms of 
phenomena. Or in whatever way it is asked, in that way it should be answered. 

Tenåha åyasmå mahåkaccåyano “ekattatåya dhammå“ti. 

Therefore said Venerable Mahåkaccåyana - 'Those phenomena that are general..' 

-*«••*- 


Niyutto adhitthano haro. 

The aditthåna håra has been elucidated. 

© 2017 pasannacitta.wordpress.com 

-««•*.- 


© 






Parikkhara hara 


Parikkhara håra is a method of analyzing a sutta by retracing the cause and condition which 
produced phenomena mentioned therein. 

The cause and condition are the parikkhara (requisites) of the phenomena mentioned in the sutta. 

The following is a verse explaining this håra. 

Ye dhammå yam dhammam janayantippaccayå paramparato; 

Hetumavakaddhayitvå, eso håro parikkhåro. 

Whatever phenomena gives rise to (another) phenomena, from the antecedent condition, 
it draws out the cause - that håra is parikkhåra. 

The above is a brief introduction to Parikkhåra håra. 

The ensuing is the original text elucidating the Parikkhåra håra using examples. 


15. Parikkhårahåravibhango - with English translation 
© 2017 pasannacitta.wordpress.com 

Tattha katamo parikkhåro håro? "Ye dhammå yam dhammam janayanti"ti. 

Therein what is parikkhåra håra? (It is the verse beginning with) "Whatever phenomena gives rise 
(another) phenomena..." 

Yo dhammo yam dhammam janayati, tassa so parikkhåro. 

Kimlakkhano parikkhåro? Janakalakkhano parikkhåro. 

Dve dhammå janayanti hetu ca paccayo ca. 

Tattha kimlakkhano hetu, kimlakkhano paccayo? 

Asådhåranalakkhano hetu, sådhåranalakkhano paccayo. 

Yathå kim bhave? Yathå ankurassa nibbattiyå bijam asådhåranam, pathavi åpo ca sådhåranå. 
Ankurassa hi pathavi åpo ca paccayo sabhåvo hetu. 

Yathå vå pana ghate duddham pakkhittam dadhi bhavati, na catthi ekakålasamavadhånam 
duddhassa ca dadhissa ca. 

E vamevam natthi ekakålasamavadhånam hetussa ca paccayassa ca. 

The phenomena that gives rise to (another) phenomena - that is its (the other phenomena's) 
requirement. 

What is the characteristic of parikkhåra? 

Parikkhåra is the characteristic of generating, producing. 

Two kinds of phenomena generate - cause (hetu) and condition (paccaya). 

Therein, what is the characteristic of cause, what is the characteristic of condition? 

Cause has non-common, un-same characteristic. 

Condition has common, same characteristic. 



How would that be? 

Just as, when the sprout arises, the seed is not common (non-contemporary); the earth and water are 
common (contemporary). The earth and water are the condition for the sprout. Its nature is the cause. 
Or, just as, the milk put in a pot becomes curd - there is no co-existence in the same time of the milk 
and the curd. 

In the same way, there is no co-existence in the same time (non-simultaneous, asynchronicity) of 
cause and condition. 


Ayanhi samsåro sahetu sappaccayo nibbatto. Vuttam hi avijjåpaccayå sankhårå, sankhårapaccayå 
vinnånam, evam sabbo paticcasamuppådo. Iti avijjå avijjåya hetu ayoniso manasikåro paccayo. 
Purimikå avijjå pacchimikåya avijjåya hetu. 

Tattha purimikå avijjå avijjånusayo pacchimikå avijjå avijjåpariyutthånam, purimiko avijjånusayo 
pacchimikassa avijjåpariyutthånassa hetubhuto paribruhanåya, bljankuro viya samanantarahetutåya. 
Yam pana yattha phalam nibbattati, idamassa paramparahetutåya hetubhutam. 

Duvidho hi hetu samanantarahetu paramparahetu ca, evam avijjåyapi duvidho hetu 
samanantarahetu paramparahetu ca. 

Indeed, this samsåra arises with cause, with condition. Thus it is said, with ignorance as condition, 
formations (arise), with formations as condition, consciousness (arises) - in the same way the entire 
dependent-origination. 

Thus ignorance (avijjå) is the cause of ignorance, inappropriate attention is the condition. Ignorance is 
prior, the cause of ignorance is ensuing. 

Therein, the prior ignorance is the latent-ignorance; the ensuing ignorance is the manifestation of 
ignorance. 

The prior latent-ignorance, becomes the cause of the ensuing manifestation of ignorance, due to its 
intensifying. 

Like the seed and sprout, there is close adjacency/immediacy of cause. From where, that which is the 
result arises, that becomes its cause, consequently/remotely. 

There are two kinds of cause - adjacent/immediate cause and consequent/remote cause. Thus 
ignorance also has two kinds of cause - adjacent/immediate cause and consequent/remote cause. 

Yathå vå pana thålakanca vatti ca telanca padipassa paccayabhutam na sabhåvahetu, na hi sakkå 
thålakanca vattinca telanca anaggikam dlpetum padipassa paccayabhutam. 

Padipo viya sabhåvo hetu hoti. 

Iti sabhåvo hetu, parabhåvo paccayo. 

Ajjhattiko hetu, båhiro paccayo. 

Janako hetu, pariggåhako paccayo. 

Asådhårano hetu, sådhårano paccayo. 

Or, just as bowFs wick and oil is a condition for it to become a lamp, but it is not its inherent nature. It 
is not possible for the bowl, wick and oil, which are the condition for the lamp to light up without 
fire. 

Like the lamp, is the cause which is of inherent nature. 

Thus the cause is the inherent nature , condition is the extraneous. 

Cause is intemal, condition is extemal. 

Cause is producer/productive; condition is supporter/supportive. 

Cause is not-common/ non-contemporary; condition is common/ contemporary. 

Avupacchedattho santati attho, 
nibbatti attho phalattho, 
patisandhi attho punabbhavattho. 



palibodhattho pariyutthånattho, 
asamugghåtattho anusayattho, 
asampativedhattho avijjattho, 
aparinnåtattho vinnånassa bijattho. 


Non-interruption implies that there is continuity, 

arising implies that there is fruition, 

re-birth implies that there is consequent-becoming, 

impeding implies that there is manifestation / display, 

not cut off implies that there is latency, 

non-realization implies that there is ignorance, 

non-comprehension implies that there is a seed of consciousness. 

Yattha avupacchedo tattha santati, 

yattha santati tattha nibbatti, 

yattha nibbatti tattha phalam, 

yattha phalam tattha patisandhi, 

yattha patisandhi tattha punabbhavo, 

yattha punabbhavo tattha palibodho, 

yattha palibodho tattha pariyutthånam, 

yattha pariyutthånam tattha asamugghåto, 

yattha asamugghåto tattha anusayo, 

yattha anusayo tattha asampativedho, 

yattha asampativedho tattha avijjå, 

yattha avijjå tattha såsavam vinhånam aparinnåtam, 

yattha såsavam vinhånam aparihhåtam tattha bijattho. 

Where there is non-interruption, there is continuity; 

where there is continuity, there is arising; 

where there is arising, there is fruition; 

where there is fruition, there is re-birth; 

where there is re-birth, there is consequent-becoming; 

where there is consequent-becoming, there is impediment; 

where there is impediment, there is manifestation; 

where there is manifestation, there is non-cutting-off; 

where there is non-cutting-off, there is latency; 

where there is latency, there is non-penetration; 

where there is non-penetration, there is ignorance; 

where there is ignorance, there is a intoxicated, non-comprehending consciousness ; 

where there is a intoxicated, non-comprehending consciousness, there is the implication of a seed. 

Silakkhandho samådhikkhandhassa paccayo, 
samådhikkhandho pahhåkkhandhassa paccayo, 
pahhåkkhandho vimuttikkhandhassa paccayo, 
vimuttikkhandho vimuttinånadassanakkhandhassa paccayo. 

The aggregate of morality is the condition for the aggregate of concentration; 
the aggregate of concentration is the condition for the aggregate of wisdom; 
the aggregate of wisdom is the condition for the aggregate of release; 

the aggregate of release is the condition for the aggregate of the knowledge and vision of release. 



Titthannutå pitahnutåya paccayo, 
pltahhutå pattahnutåya paccayo, 
pattahnutå attahnutåya paccayo. 


Knowing the drinking places is the condition for what is to be drunk; 
knowing what is to be drunk is the condition for knowing the right amount/ limit; 
knowing the right amount/ limit is the condition for knowing one's self. 

Yathå vå pana cakkhunca paticca rupe ca uppajjati cakkhuvinnånam. 

Tattha cakkhu ådhipateyyapaccayatåya paccayo, 
rupå årammanapaccayatåya paccayo. 

Åloko sannissayatåya paccayo, 
manasikåro sabhåvo hetu. 

Sankhårå vinnånassa paccayo, sabhåvo hetu. 

Vinhånam nåmarupassa paccayo, sabhåvo hetu. 

Nåmarupam salåyatanassa paccayo, sabhåvo hehi. 

Salåyatanam phassassa paccayo, sabhåvo hetu. 

Phasso vedanåya paccayo, sabhåvo hetu. 

Vedanå tanhåya paccayo, sabhåvo hetu. 

Tanhå upådånassa paccayo, sabhåvo hetu. 

Upådånam bhavassa paccayo, sabhåvo hehi. 

Bhavo jåtiyå paccayo, sabhåvo hetu. 

Jåti jaråmaranassa paccayo, sabhåvo hehi. 

Jaråmaranam sokassa paccayo, sabhåvo hetu. 

Soko paridevassa paccayo, sabhåvo hetu. 

Paridevo dukkhassa paccayo, sabhåvo hetu. 

Dukkham domanassassa paccayo, sabhåvo hetu. 

Domanassam upåyåsassa paccayo, sabhåvo hehi. 

Evam yo koci upanissayo sabbo so parikkhåro. 

Tenåha åyasmå mahåkaccåyano "ye dhammå yam dhammam janayantl"ti. 

Just as the eye-consciouness arises depending on eye and form. 

Therein, the eye is condition due to the dominance-condition; 
form is condition due to object-condition; 
light is condition due to being the basis; 
attention is the inherent cause. 

Formations are condition for consciousness; its inherent nature is cause. 
Consciousness is the condition for mind-matter; its inherent nature is cause. 
Mind-matter is the condition for the six sense bases; its inherent nature is cause. 
Six sense bases is the condition for contact; its inherent nahire is cause. 

Contact is the condition for sensation; its inherent nature is cause. 

Sensation is the condition for craving; its inherent nature is cause. 

Craving is the condition for clinging; its inherent nature is cause. 

Clinging is the condition for becoming; its inherent nature is cause. 

Becoming is the condition for birth; its inherent nature is cause. 

Birth is the condition for aging and death; its inherent nature is cause. 

Aging and death is the condition for sorrow; its inherent nature is cause. 

Sorrow is the condition for lamentation; its inherent nature is cause. 



Lamentation is the condition for suffering; its inherent nature is cause. 

Suffering is the condition for ill-feeling of mind; its inherent nature is cause. 
Unpleasant mental feeling is the condition for grief; its inherent nature is cause. 


Thus, whatever is the sufficing condition, all of it is parikkhara (i.e. the requisite cause / conditon). 

Therefore said the Venerable Mahåkaccåyana - "Whatever phenomena gives rise to (another) 
phenomena.." 

-- 


Niyutto parikkharo haro. 

The Parikkhara håra has been elucidated. 
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Samaropana hara 


Samaropana håra is a method of understanding a sutt a - not in isolation - but in combination with 
other aspects as well. 

Specifically, the purport of a sutta is considered in terms of its basis, its synonyms and also the 
manner in which it pertains to the practice of developing and abandoning. 

The following is a verse explaining this håra. 

Ye dhammå yam mulå, ye cekatthå pakåsitå muninå; 

Te samåropayitabbå, esa samåropano hå ro” ti. 

Those phenomena which are of a (the same) root, and those phenomena which are shown by the Sage 
to be of same meaning - 

those (phenomena) are to be combined - this is the Samåropana håra. 

The above is a brief introduction to Samåropana håra. 

The ensuing is the original text elucidating the Samåropana håra using examples. 


16. Samåropanahåravibhango - with English translation 
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Tattha katamo samåropano håro? 

'Ye dhammå yam mulå, ye cekatthå pakåsitå muninå'ti. 

Therein, what is the samåropana håra? 

(It is explained in the verse) "Those phenomena which are of a (the same) root, and those phenomena 
which are shown by the Sage to be of same meaning..." 

Ekasmim padatthåne yattakåni padatthånåni otaranti, sabbåni tåni samåropayitabbåni. 

Yathå åvatte håre bahukåni padatthånåni otarantiti. 

Tattha samåropanå catubbidhå padatthånam, vevacanam, bhåvanå, pahånamiti. 

In one basis, how many other basis are accessed, all of them are to be combined. 

Just as in åvatta håra, many basis are accessed. 

Therein, combining is of four types - padatthåna (basis), vevacana (synonym), bhåvana (developing) 
and pahåna (abandoning). 


Tattha katamå padatthånena samåropanå? 

Sabbapåpassa a kara nam, kusalassa upasampadå; 

Sacittapariyodapanam, etam buddhåna såsana'nti. 

Tassa kim padatthånam? 

Tini sucaritåni - kåyasucaritam vaclsucaritam manosucaritam - idam padatthånam; 
Tattha yam kåyikanca våcasikanca sucaritam, ayam sllakkhandho. 



Manosucarite yå anabhijjhå abyåpådo ca, ayam samådhikkhandho. 
Yå sammåditthi, ayam pannåkkhandho. 

Idam padatthånam. 


Tattha silakkhandho ca samadhikkhandho ca samatho, pannakkhandho vipassana. 

Idam padatthånam. 

Tattha samathassa phalam rågavirågå cetovimutti, vipassana phalam avijjåvirågå pannåvimutti. 
Idam padatthånam. 

Therein, what is combining with basis (padatthåna)? 

"The non-doing of all evil, taking up the wholesome, 
purifying one's own mind, this is the teaching of the Buddha's". 

What is its basis? 

There are three good conducts - good conducts of the body, good conducts of speech, good conducts 
of mind. 

This is the basis. 

Therein, that which is the good conduct of the body and speech - this is the Morality-aggregate. 

In the good conduct of mind is non-covetousness and non-ill-will - this is the Concentration- 
aggregate. 

That which is Right View - this is the Wisdom-aggregate. 

This is the basis. 

Therein, the Morality-aggregate and Concentration-aggregate are Samatha. 

The Wisdom-aggregate is Vipassana. 

This is the basis. 

Therein, the result of Samatha is the mind-release due to fading away of passion. 

The result of Vipassana is the wisdom-release due to fading away of ignorance. 

This is the basis. 

Vanam vanathassa padatthånam. 

Kinca vanam? Ko ca vanatho? 

Vanam nåma panca kåmagunå, tanhå vanatho. 

Idam padatthånam. 

Vanam nåma nimittaggåho "itthi"ti vå "puriso"ti vå. 

Vanatho nåma tesam tesam angapaccangånam anubyanjanaggåho "aho cakkhu, aho sotam, aho 
ghånam, aho jivhå, aho kåyo, iti. 

Idam padatthånam. 

Vanam nåma cha ajjhattikabåhiråni åyatanåni aparinhåtåni. 

Yam tadubhayam paticca uppajjati samyojanam, ayam vanatho. 

Idam padatthånam. 

Vanam nåma anusayo. Vanatho nåma pariyutthånam. 

Idam padatthånam. 

Tenåha bhagavå "chetvå vananca vanathancå"ti. 



Ayam padatthanena samaropana. 

Desired (vanam) is the basis for desiredness (vanatha). 

What is the desired? And what is desiredness? 

The desired is the five strands of sensuality; 
craving is the desiredness - this is the basis. 

Desired is the fastening on to the signs - as "woman" or as "man". 

Desiredness is taking up the smaller details of the various parts as - "wow! the eye!" 'O! the ear' 'the 
nose!' 'O! the tongue!' 'O! the body!' - this is the basis. 

The desired is the uncomprehended intemal and extemal bases. 

The fetter that arises based on that is the desiredness. This is the basis. 

The desired is the latent-tendency. 

The desiredness is the manifestation. This is the basis. 

Therefore said the Blessed One, "Having cut the forest (desired) and the afforestation (desiredness) 

// 


This is combining with basis. 


Tattha katamå vevacanena samaropana? 

Rågavirågå cetovimutti sekkhaphalam; 
avijjåvirågå pannåvimutti asekkhaphalam. 

Idam vevacanam. 

Rågavirågå cetovimutti anågåmiphalam; 
avijjåvirågå pannåvimutti aggaphalam arahattam. 

Idam vevacanam. 

Rågavirågå cetovimutti kåmadhåtusamatikkamanam; 
avijjåvirågå pannåvimutti tedhåtusamatikkamanam. 

Idam vevacanam. 

Pannindriyam, pannåbalam, adhipanhåsikkhå, panhåkkhandho, dhammavicayasambojjhango, 
upekkhåsambojjhango, nånam, sammåditthi, tiranå, santiranå, hiri, vipassanå, dhamme nånam, 
sabbam - idam vevacanam. 

Ayam vevacanena samåropanå. 

Therein, what is combining with synonyms? 

The mind-release due to fading away of passion is the result for trainees. 

The wisdom-release due to fading away of ignorance is the result for the trained (adept). 

This is a synonym. 

The mind-release due to fading away of passion is the result for Non-returner. 

The wisdom-release due to fading away of ignorance is the exalted result for the trained (adept). 
This is a synonym. 



The mind-release due to fading away of passion is the transcending the element of sensuality. 

The wisdom-release due to fading away of ignorance is the transcending of the three elements. 

This is a synonym. 

The faculty of wisdom, the strength of wisdom, the training of higher wisdom, the aggregate of 
wisdom, the investigation of phenomena which is a factor of enlightenment, the equanimity which is 
a factor of enlightenment, knowledge, right view, determining, investigating, shame to do evil, 
insight, knowledge in the Dhamma, all this is synonym. 

This is combining with synonyms. 


Tattha katamå bhåvanåya samåropanå? 

Yathåha bhagavå "tasmåtiha tvam bhikkhu kåye kåyånupassl viharåhi, åtåpi sampajåno satimå 
vineyya loke abhijjhådomanassam". 

Åtåpiti vlriyindriyam. 

Sampajånoti pannindriyam. 

Satimåti satindriyam. 

Vineyya loke abhijjhådomanassanti samådhindriyam. 

Evam kåye kåyånupassino viharato cattåro satipatthånå bhåvanåpåripurim gacchanti. 

Kena kåranena? 

Ekalakkhanattå catunnam indriyånam. 

Catusu satipatthånesu bhåviyamånesu cattåro sammappadhånå bhåvanåpåripurim gacchanti. 

Catusu sammappadhånesu bhåviyamånesu cattåro iddhipådå bhåvanåpåripurim gacchanti. 

Catusu iddhipådesu bhåviyamånesu pahcindriyåni bhåvanåpåripurim gacchanti. 

Evam sabbe. 

Kena kåranena? 

Sabbe hi bodhangamå dhammå bodhipakkhiyå niyyånikalakkhanena ekalakkhanå, te ekalakkhanattå 
bhåvanåpåripurim gacchanti. 

Ayam bhåvanåya samåropanå. 

Therein, what is combining with development? 

As the Blessed One said, "Therefore, you dwell here, contemplating the body in body, ardent, alert, 
mindful, putting aside greed and distress regarding the world. 

Åtåpi (ardent) is the faculty of effort. 

Sampajåno (alert) is the faculty of wisdom. 

Satimå (mindfulness) is the faculty of mindfulness. 

Vineyya loke abhijjhådomanassam (putting aside greed and distress regarding the world) is faculty of 
concentration. 


Thus, while dwelling contemplating the body in the body, the development of the four foundations 
of mindfulness get fulfilled. 


Due to what reason? 

(Due to) the analogous characteristics of the four faculties. 



When the four foundations of mindfulness are developed, the development of the four right exertions 
get fulfilled. 

When the four right exertions are developed, the development of four basis of power get fulfilled. 
When the four basis of power are developed, the development of the five faculties get fulfilled. Thus 
everything. 

Due to what reason? 

All are phenomena which are a part of enlightenment, are factors of enlightenment. 

They are of analogous characteristic in terms of the characteristic of leading-to. 

The development of those qualities which are analogous get fulfilled. 

This is combining with development. 


Tattha katamå pahånena samåropanå? 

Kåye kåyånupassi viharanto 
'asubhe subha'nti vipallåsam pajahati, 
kabalikåro cassa åhåro parinham gacchati, 
kåmupådånena ca anupådåno bhavati, 
kåmayogena ca visamyutto bhavati, 
abhijjhåkåyaganthena ca vippayujjati, 
kåmåsavena ca anåsavo bhavati, 
kåmoghanca uttinno bhavati, 
rågasallena ca visallo bhavati, 
rupupikå cassa vinnånatthiti parinham gacchati, 
rupadhåtuyam cassa rågo pahino bhavati, 
na ca chandågatim gacchati. 

Vedanåsu vedanånupassl viharanto 
'dukkhe sukha'nti vipallåsam pajahati, 
phasso cassa åhåro parinham gacchati, 
bhavupådånena ca anupådåno bhavati, 
bhavayogena ca visamyutto bhavati, 
byåpådakåyaganthena ca vippayujjati, 
bhavåsavena ca anåsavo bhavati, 
bhavoghanca uttinno bhavati, 
dosasallena ca visallo bhavati, 
vedanupikå cassa vinnånatthiti parinham gacchati, 
vedanådhåtuyam cassa rågo pahino bhavati, 
na ca dosågatim gacchati. 


Citte cittånupassl viharanto 
'anicce nicca'nti vipallåsam pajahati, 
vinhånam cassa åhåro parinham gacchati, 
ditthupådånena ca anupådåno bhavati, 
ditthiyogena ca visamyutto bhavati, 
silabbataparåmåsakåyaganthena ca vippayujjati, 
ditthåsavena ca anåsavo bhavati, 
ditthoghanca uttinno bhavati, 
månasallena ca visallo bhavati. 



sannupikå cassa vinnånatthiti parinnam gacchati, 
sarmådhåtuyam cassa rågo pahino bhavati, 
na ca bhayågatim gacchati. 

Dhammesu dhammånupassl viharanto 
'anattani attå'ti vipallåsam pajahati, 
manosancetanå cassa åhåro parinnam gacchati, 
attavådupådånena ca anupådåno bhavati, 
avijjåyogena ca visamyutto bhavati, 
idamsaccåbhinivesakåyaganthena ca vippayujjati, 
avijjåsavena ca anåsavo bhavati, 
avijjoghanca uttinno bhavati, 
mohasallena ca visallo bhavati, 
sankhårupikå cassa vinnånatthiti parinnam gacchati, 
sankhåradhåtuyam cassa rågo pahino bhavati, 
na ca mohågatim gacchati. 

Ayam pahånena samåropanå. 

Therein, what is combining with abandoning? 

While dwelling contemplating the body in the body - vipallåsa (mistakenness) of taking something 

that is 'asubha' (unbeautiful) as 'subha'(beautiful) is abandoned; 

the physical food (kabalikåro) gets comprehended by him; 

one becomes un-attached to the sensual-grasping; 

one becomes dis-associated with the yoke of sensuality; 

one gets separated from the body of covetousness bond; 

one is un-intoxicated with the intoxication of sensuality; 

one crosses over the flood of sensuality; 

one is un-pierced by the dart of passion; 

there is comprehension of the sustaining of consciousness by associated form; 
the passion for the form-element is abandoned; 
one does not go the wrong way due to desiring. 

While dwelling contemplating the sensation in the sensation - 

vipallåsa (mistakenness) of taking something that is 'dukkha' (suffering) as 'sukha' (happiness) is 
abandoned; 

the physical food of contact (phassa åhåra) gets comprehended by him; 

one becomes un-attached to the becoming-grasping; 

one becomes dis-associated with the yoke of becoming; 

one gets separated from the body of ill-will bond; 

one is un-intoxicated with the intoxication of becoming; 

one crosses over the flood of becoming; 

one is un-pierced by the dart of ill-will; 

there is comprehension of the sustaining of consciousness by associated sensation; 
the passion for the sensation-element is abandoned; 
one does not go the wrong way due to disliking. 


While dwelling contemplating the mind in the mind - 

vipallåsa (mistakenness) of taking something that is 'anicca' (impermanent) as 'nicca' (permanent) is 
abandoned; 

the food of consciousness (vinnåna åhåra) gets comprehended by him; 
one becomes un-attached to the view-grasping; 



one becomes dis-associated with the yoke of view; 

one gets separated from the body of adherence to rites and rituals bond; 

one is un-intoxicated with the intoxication of view; 

one crosses over the flood of view; 

one is un-pierced by the dart of conceit; 

there is comprehension of the sustaining of consciousness by associated perception; 
the passion for the perception-element is abandoned; 
one does not go the wrong way due to fear. 

While dwelling contemplating the phenomena in the phenomena - 

vipallåsa (mistakenness) of taking something that is 'anatta' (not-self) as 'atta' (self) is abandoned; 

the food of intention (manosancetana åhåra) gets comprehended by him; 

one becomes un-attached to the 'doctrine of self-grasping; 

one becomes dis-associated with the yoke of ignorance; 

one gets separated from the body of adherence to 'this is only true' bond; 

one is un-intoxicated with the intoxication of ignorance; 

one crosses over the flood of ignorance; 

one is un-pierced by the dart of delusion; 

there is comprehension of the sustaining of consciousness by associated formations; 
the passion for the formation-element is abandoned; 
one does not go the wrong way due to folly. 

This is combining with abandoning. 


Tenaha ayasma mahakaccayano - 

"Ye dhammå yam mulå, ye cekatthå pakåsitå muninå; 

Te samåropayitabbå, esa samåropano hå ro" ti. 

Therefore said Venerable Mahåkaccåyana - 

"Those phenomena which are of a (the same) root, and those phenomena which are shown by the 
Sage to be of same meaning - those (phenomenas) are to be combined - this is the Samåropana håra" 

-«*••*- 


Niyutto samaropano haro. 

The Samåropana håra has been elucidated. 

-- 


Nitthito ca haravibhango. 

And the classification of håras has ended. 
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